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Thinking Out Loud .... 

As we go to press, the country waits 

and watches tensely while the still un- 

resolved struggle in Congress over civil 
rights moves toward an apparently in- 
evitable stalemate. As often happens, in- 

transigents on opposite sides have lined 
up together. Dixiecrats who want no 
civil rights bill at all are reinforced by 

“liberals” who want no bill that is 

modified by jury trial amendments; and 
moderates of both parties are left in the 

middle, trying to achieve the best pos- 

sible compromise—the process that Louis 

Lusky defined in our last issue as being 

essential to “legislative justice.” 

In the midst of the drama, it seems 

timely that the dominant theme in this 

issue of The Humanist should be con- 

cern with the individual freedom and 

responsibility that are basic to the philos- 

ophy and practice of democratic govern- 

Definition of 

Inis L. Claude, Jr., finds 

ment. In “Toward a 
Liberalism,” 
common elements in the diverse uses of 
the term “liberal” as applied to religion, 
politics and economics. Most important 
is belief in the reality of man’s freedom 

to make choices, to mold and change his 
social as well as his physical environ- 
ment, and in man’s capacity to make 
choices and changes that in the long run 
add up to progress. 

Applying this point of view to Ameri- 
can foreign policy—and in particular to 
administration of our foreign aid pro- 
grams—John G. Stoessinger points out 
that the peoples of some Eastern coun- 
tries are not ready to understand or ac- 
cept our concept of democracy, especially 
when it appears as the strings attached 

to an economic aid package. Stoessinger 
contends that our present policy of dealing 

directly with the governments concerned 
sometimes has the effect of strengthening 
undemocratic ruling cliques, and lends 

credibility to Soviet propaganda that 

American aid is “capitalist imperialism” 
in disguise. We could better serve both 
the cause of human freedom and our 

own national interests, he suggests, by 

channeling more of our economic aid 

funds through technical agencies of the 
United Nations. 

Asking, “In the College Boom, What 

Alfred McClung 

Lee is concerned with freedom and re- 

Is Going to “C sive’? 

sponsibility in education. He fears that 
the techniques being developed to cope 
with explosive increases in college popu 
lations are contributing toward a climate 

of passivity and conformism among both 

students and faculties, defeating the pur- 

of genuine education, which is to o 
‘ 

posc¢ 

provide “an environment in which stu- 

dents are likely to generate intellectual 
enthusiasms.” 

Writing of “A Therapist’s View of 
the Good Liie,” Dr. Carl R. Rogers con- 

siders freedom in a still more personal 

sense: the inner freedom of spirit that 

enables one to see his environment real- 

istically, unblinded by emotional blocks 
or distortions, and to act confidently on 

his perceptions, trusting his own “organ- 
ism” to guide him toward creative and 
satisfying results. 

Read Bain, whom many will remem- 

ber as our former poetry editor, appears 

now in prose with a critique of Kahlil 
Gibran’s The Prophet. Mr. Bain, who 

claims to be a minor prophet himself, 
finds the mysticism of the prophet Gib- 

ran based on shadows and sadness and 

the fallacy of taking “the word for the 
thing” and endowing words with a 

mysterious superior reality of their own. 

0 A A A Alta Aaland ainda tlintliatln aad daca ttn ttlinatlinadh 
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An attitude, 

not a belief 

Toward a Definition of Liberalism 

Inis L. CLaupe, Jr. 

“Liberalism” is surely one of the least precise terms in our language; 

it comes very close to achieving the distinction of meaning all things to 

all men. Its meaning changes from generation to generation; what passed 

as liberalism yesterday may be labeled conservatism today. Its meaning is 

relative in geographical terms, as it may bear varying connotations in 
different countries or different social groups. The ambiguity of the term 

is compounded by its application to different realms of subject matter or 

spheres of thought. We speak of religious liberalism, political liberalism, 

and economic liberalism, often without asking ourselves whether liber- 

alism has the same meaning or similar implications in all these connec- 

tions. Liberalism is sometimes an epithet, a term of abuse. It is sometimes 

an eagerly coveted and proudly cherished title for one’s point of view. 

Whatever it is, it is clearly not a very exact symbol of communication. 

It is not my intention to set forth a purportedly definitive explanation 
of the “true” meaning of liberalism. We are all, to some degree at least, 

the masters of our own vocabularies, and I suspect that it would be “illib- 
eral” of me to try to foist my definition of liberalism upon others. More- 

over, I am as doubtful of my ability as of my right to state dogmatically 
what liberalism means. I must acknowledge a certain allergy to semantic 

disputes, to elaborate efforts to discover what I regard as nonexistent— 

the “real” meaning of words. 

What I would like to do is to raise some questions about the mean- 

ing of liberalism, to sponsor some thinking about the various ways in 

which we use this term, and to make some observations which I hope 

may contribute to clarification of the confusion which surrounds the con- 
cept of liberalism. 

There have already appeared in this article references to two elements 

which I think would probably appear in most definitions of liberalism. I 
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have intimated that liberalism and conservatism are frequently regarded 

as antithetical terms, and I have suggested that it would not be in accord- 
ance with liberalism for me to set myself up as an authority, dictating a 
definition of liberalism for all to accept. Few persons would quarrel with 
the notion that liberalism does have something to do with willingness to 

break with the past, to try something new, and that it has something to 
do with freedom, the absence of dictation, the repudiation of authori- 

tarianism. 

Yet, in accepting these two criteria, we have not by any means settled 
our problems. Liberalism is not always the opposite of conservatism—not 

when the issue at stake is the preservation, the conservation—of a heritage 
of freedom. One of the most disturbing aspects of American life in the 
last decade was the slowness of many American conservatives in making 

the discovery that Senator McCarthy was not a fellow-conservative. He 

was clearly not a liberal, but that did not mean that he was automatically 
a conservative. The meaning of conservatism depends upon what there is 

to conserve. We have in this country a heritage of constitutional freedoms 

to conserve; in these terms, it seems to me that McCarthy was one of the 

most thoroughgoing radicals in American history. It is true that many 

American liberals were too long blind to the fact that Communists are 

not fellow-liberals. That process of eye-opening appears now to have been 
very nearly completed; I am a little less confident that our conservative 
community has come fully to recognize McCarthyites for what they are. 

While there may be conflict between welcoming change and cherish- 

ing freedom, our two criteria may yet be reduced to one: liberalism is 

concerned with freedom from both past and present authority. As the 
word may suggest, liberalism is vitally connected with /iberty. Starting 

from this assumption, I would like to go on to some more specific com- 
ments about liberalism, as it appears to me. 

It may be suggested that liberalism relates not to what one believes, 

but to what one believes about what one believes—or, to put it differently, 
to one’s attitude toward his own and other people’s convictions. In this 
sense, liberalism implies relativism and tolerance, a willingness to con- 

cede that one has not arrived at the whole truth, an operative awareness 

@ Inis L. Craune, Jr., Aas taught at Harvard and the University of Delaware, 
and is now Associate Professor of Political Science at the University of 

Michigan. He is author of National Minorities: An International Problem, 
and Swords Into Plowshares, a study of international organization. 
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of the possibility that one may yet have something to learn, that opposing 
points of view may be valid, that diversity of opinion is legitimate and 
indeed useful. 

At this point, an obvious similarity appears between religious and 
political liberalism. The creedlessness of religious liberals is frequently 

noted by orthodox observers; they are convicted of “not believing any- 
thing,” when the truth is that they believe in something which they 

regard as very important: the freedom of belief. Within the ranks of 
religious liberals, the humanist is not necessarily more “liberal” than the 
theist. In my terms, it depends upon which one is less dogmatic, which 

one is more genuinely committed to the proposition that others may 

legitimately take a different view of theological matters. Similarly, we 

are frequently told these days that the United States is a poor competitor 

in the world of political and social ideas; and there are some who suggest 

that our difficulty lies in the technique of communication. We are advised 
that if we reorganize our information services, and perhaps call in some 

advertising specialists, we can capture the global ideological market. 
These measures may help, but it seems to me that the real difficulty lies 
in the nature of our product—although I hasten to add that the very 
feature of our product which hinders its sale is, to my way of thinking, 

its greatest glory, the fundamental basis of its real value. The American 

creed is that we have no creed, that we believe in the freedom of men 

to form their own convictions in the realm of politics, economics, and 

religion. If the Voice of America is to tell the truth, it must say that we 

Americans speak with many voices, that we disagree on substantive mat- 

ters, that we believe in the principle of disagreement—of the right to dis- 
agree, of the healthfulness of disagreement. Not all Americans share this 
point of view, but it is, according to my reading of American history, the 
basic principle of our heritage. 

This conception of liberalism, as an attitude of mind rather than a 
list of substantive beliefs, suggests problems. As individuals, we may suc- 
cumb to a sterile relativism, having minds so open that they are always 

empty, holding convictions so flexible that they cannot serve as a solid 

basis for action. As a nation, we may be at a disadvantage in psychological 
warfare, undertaking to market an ideological product which people may 
have difficulty in understanding and may not find so attractive as pack- 

ages of infallible Marxian or other dogmas. It is worthwhile to raise the 

question, however unpleasant its implications may be, whether ours may 
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not be a product for the luxury trade. I have the uncomfortable feeling 
that the effective demand for freedom of the American sort may be weak 

among the poor and miserable peoples of the earth, and that the sales 
resistance is high, even in our own country, among people who have been 

made desperately afraid by the insecurities of our time. The former have 

never had the opportunity to develop a taste for it, and the latter are no 
longer sure that they can afford it. Nevertheless, I suggest that liberalism 

does involve freedom from the tyranny of our own convictions. 

If we go a bit deeper, I think we will find that liberalism is not quite 

so insubstantial, so innocent of attachment to definite substantive beliefs, 

as I have thus far suggested. It is a cliché in my field of academic speciali- 
zation, political science, that all theoretical roads lead back to a concep- 
tion of human nature. This insight leads me to suggest the exploration 

of the hypothesis that liberalism may be definable in terms of certain 

ideas about the nature of man. Indeed, I would offer the thesis that in 

this area we may find the connecting links between religious, political, 

and economic liberalism. 

Liberalism places a high estimate upon the capacity of man. It is 

more impressed by the story of man’s creation in the image of God than 

by the story of the fall of Adam, with its implication that Adam’s descend- 
ants have little capacity except the passive capacity to be saved by an ex- 

ternal agency. Liberalism, in short, is humanistic—not necessarily in the 
negative sense that it disbelieves in God, but in the positive sense that it 

believes in man. I recall once having heard a sermon on the subject, “I 
Believe in Man,” in which the minister admitted a great deal of skepti- 

cism about man but finally came to the reluctant conclusion that he must 

believe in man because he believed in God. I think I would reverse that 

argument, and say that while liberals may or may not believe in God, 

their conception of man is a view upon which they might be able to build 

a belief in God. Julian Huxley, as Director General of UNESCO, enunci- 

ated the view that his organization should undertake to unite the nations 

on the basis of a philosophy of “scientific world humanism, global in ex- 

tent and evolutionary in background.” This initiative brought denuncia- 
tions upon his head from all sorts of religionists, who accused him of 

advocating irreligion. It seems to me, however, that he was paying a high 

tribute—and perhaps an undeserved one—to the religions of the world, 

by suggesting that, however they might differ, they all shared a minimal 
humanism. Religion may quite legitimately be more than humanistic, 
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but a religion which is not at least humanistic is, in my view, a very poor 
thing indeed. 

It seems to me essential to liberalism not only to maintain an abstract 

belief in the capacity of man, but also to have an attitude of respect for 
the record of man. To be sure, man’s record is as dualistic as his nature, 

and I do not conceive it to be inherent in liberalism either to minimize 

the messes that man has made or to underestimate the limitations and 

imperfections which mar human nature. Nevertheless, man has built 
cathedrals as well as concentration camps, and has engaged in slum clear- 

ance as well as in genocide. Man has hatched infamous plots, but he has 
also formulated noble ideals and aspirations, which are in themselves no 

mean achievements. Man has demonstrated his capacity to be brutal and 
mean and selfish, but he has also performed prodigies of love and gener- 
osity. The record is clearly a mixed one, but it is surely no more realistic 

to dwell exclusively on its bad side than to close one’s eyes to all except 
the good. 

It is a function of liberalism to reach a balanced evaluation of the 

achievement of mankind, and it is peculiarly important in this era of 

widespread pessimism and cynicism to give due weight to the progress 

that man has made. The familiar refrain tells us that modern man has 

made tremendous strides forward in the realm of scientific and material 

achievement, but that he remains, in moral and spiritual terms, a selfish 

and passionate brute. It may conclude with the hortatory assurance that 

man has it within him to soar to great moral heights, but this is some- 

thing of an anticlimax; it would take very great faith indeed to believe 
that man has heretofore been nothing but a beast, albeit a beast with 

admirable scientific ability, but that he will in the future give expression 

to godlike potentialities. 

The truth is that this whole analysis represents a serious distortion of 

the human record. Constitutional democracy is a very recent human 

achievement. A belief in the brotherhood of man which includes Negroes 

as members of mankind rather than as slaves is, for practical purposes, a 

nineteenth-century phenomenon. Some of our southern friends remind 

us that Negroes are not far removed from savagery, in the cultural sense; 

but I think it is much more to the point to remind ourselves that we who 

call ourselves white men are less far removed from savagery, in the much 

more fundamental moral sense: we are burdened with ancestors who 

were sufficiently barbarous to traffic in human slaves. The emergence of 
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the female half of the race into full and equal membership of human 
society is a recent development, significant even though, or perhaps 

because, we now take it for granted. We would no longer tolerate a 
Supreme Court which suggested, as our Court did in the case of City of 

New York v. Miln (1836), that the poor are a “moral pestilence” to be 

treated by government as outcasts and social undesirables. Capitalism 

has been transformed—by itself and by democratic pressures—to such an 

extent that Marx’s nineteenth-century analysis of its moral and social 

effects has now become hopelessly obsolete. It is only in this century that 

international law has withdrawn its blessing from the unrestricted right 

of states to go to war; it is only in our generation that our country has 

become willing to join in the task of co-operation to prevent war, and to 

accept the moral responsibility of alleviating human suffering on a global 
scale. 

Needless to say, all these achievements are very incomplete, very 

tenuous, very precarious. For that matter, our scientific progress has its 

deficiencies, too; our scientists have not eliminated cancer as a cause of 

death, or squeaks and wheezes from automobiles, unaccountable flickers 
from television, or thunder showers from picnics. Despite its imperfec- 

tions and limitations, human progress is something to be proud of—and 
that includes broadening moral horizons, deepening moral sensitivity, 

burgeoning political institutions, and growing social reforms as well as 
jet planes and color television. 

I regard it as an essential task of liberalism to see that we do not sell 

man short. As Archibald MacLeish put it in his book, Freedom Is the 
Right to Choose: 

It is necessary to believe in man, not only as the Christians believe in man, out 
of pity, or as the democrats believe in man, out of loyalty, but also as the Greeks 
believed in man, out of pride. 

It is typical of liberalism to believe not only in human capacity, but also 

in the grandeur of the human achievement. One cannot very well sustain 
the philosophy of liberalism unless one feels very deeply that it is a proud 

thing to be a human being. 

I have suggested that liberalism rests upon a certain conception of 
human nature for which it finds justification in the record of human 
behavior. That record is not good enough to convince the skeptic that 

man has godlike potential, but it is good enough to encourage the liberal 
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in his conviction that human progress toward godlikeness is possible, 
though not inevitable. 

Let us turn from the problem of the nature of man to the problem 
of the nature of the Auman situation. Is man free to shape his own destiny, 

or is he putty in the hands of God, or fate, or the capitalist system, or 
dialectical materialism? The issue between freedom and determinism is 
an old one; and liberalism, it seems to me, must always be on the side 

of freedom. The question here is not one involving value judgment— 

should man be free ?—but a factual question—s man free? In the analysis 
of this point, I think we can find some of the promised connecting links 

between liberals in different fields of thought. 

The religious liberal thinks that man is free to build his own char- 

acter and to achieve his own salvation, and that he is therefore morally 

responsible. He cannot accept the curious view that God should get the 
credit for the good in the world and for the salvation of souls, whereas 

man should get the blame for the evil that he does and the damnation 

that ensues. The liberal’s man may receive help or hindrance, but he 
bears responsibility for the final results, be they good or bad. According 

to this view, man is neither doomed nor placed among the elect by God, 
the Pope, or the church; his spiritual destiny is in his own hands. 

There is an interesting parallel between schools of thought on this 

subject in the fields of international relations and of politico-economic 
affairs. 

In international relations, we have the phenomenon of international 

organization, such as the United Nations, which rests upon the assump- 
tion that the relationships of states can be modified, even while the 

present nation-state system remains unchanged in its fundamentals. This 

philosophy admits the concept of gradual and partial reform, and it 

asserts human freedom, in the here and now, to formulate and pursue 

objectives relevant to international relations. Some believers in interna- 

tional organization envisage the ultimate transcending of the nation-state 

system, whereas others look to the development of a tolerable pattern of 

relations without breaking down that system itself; what unites these two 

groups is the conviction that men, organized in states, are free to change— 

to improve—international relations. 
This brand of thinking is challenged on two sides: on what we may 

call the “right,” by the self-styled realists of the power-politics school; and 

on the “left,” by the champions of world government. These two groups 
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are very different in some ways, but they agree on one fundamental point 
which sets them off from believers in international organization: they 
both deny the freedom of men, organized in nation-states, to achieve such 
modifications of state policy and behavior as are necessary to eliminate 
war. Their arguments are indistinguishable on this point: men divided 

into states must inevitably clash; states enmeshed in a multi-state system 
are driven inexorably by the laws of the system into a limitless struggle 

for dominance which can only result in war. Power-politicians and advo- 
cates of world government are at one in repudiating the basic premise of 
international organization: that it is reasonable to hope and try for the 

reform of state behavior within the context of a world divided into states. 

Having started off together, these two groups go off to different con- 
clusions. The exponents of the power-politics line accept the multi-state 

system as given, and advise single-minded devotion to learning and prac- 
ticing the arts of national survival in the nastiest of all possible worlds. 
The prophets of world government, on the other hand, advise us to con- 

tract our way out of this system, with its inevitable chaos, into a new 

world in which the old laws will not apply. I am not concerned here to 

evaluate these conclusions; the point I want to make is that proponents 
both of the power-politics line and of the world government doctrine 

insist that international behavior is a function of the laws of the system, 
and that men can only conform to those laws or make an apocalyptic 
leap out of the system. They deny what the believers in international 
organization affirm: that man is free, even in the present world, to work 
out gradual improvements in international relations and partial trans- 

formations of international life. 

Turning to the realm of politico-economic thinking, we find a similar 

pattern of relationships among schools of opinion. Here, the “right” posi- 
tion is occupied by thinkers who are near the laissez-faire fringe of capital- 

ism, and the “left” by Marxists. These gentlemen may be blissfully 

unaware of their similarity (both groups would be unbearably embar- 

rassed to admit that they agree about anything), but they share the major 

premise that men in a capitalist system are bound by the laws of the 

system. On this basis, they repudiate the notion that men are effectively 

free to plan and act in the pursuit of moral purposes or rationally con- 

ceived goals within the framework of that system, and they thus stand 

together in opposition to the basic premise of New Dealers and demo- 
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cratic socialists. Communists, if they are sincere, believe that capitalism is 

so completely controlled by the laws of the system that neither its eco- 
nomic and social effects nor its ultimate destiny can be modified by mere 
human beings; believers in laissez faire warn that only disaster can result 
from the effort to meddle with the laws of the system. It is worthy of 
note that when Americans talk about the natural economic laws of 

capitalism, they are not normally New Dealers. Economic conservatives 

and Marxists are in agreement in their emphasis on the primacy of the 
laws of the system rather than the primacy of freely-arrived-at human 
decisions and objectives, although they of course go on to very different 

conclusions—conservatives to the conclusion that men are well advised 
to abjure the effort to carve out a planned economic destiny for their 

societies and instead to follow the natural workings of economic laws to 

wherever they may lead; and Marxists to the conclusion that release 
from grim determinism is to be achieved only by a leap over the walls 
of the capitalist system. The center group, between these deterministic 

extremes, is divided, like believers in international organization, into 

those who envisage the gradual abolition of the system—democratic 

socialists—and those who look to the development of desired conditions 

within the existent system—New Dealers, or more accurately, democratic 
capitalists. It should be noted that this latter group includes many Ameri- 
cans who for reasons of their own would reject the label, “New Dealers.” 

Despite this division, the two parts of the center are united in a funda- 

mental way. They are alike in minimizing the stringency of systemic 
limitations upon human policy and in asserting the competence of men 
to will, to plan, and to act so as to achieve gradual reforms on what 
Reinhold Niebuhr calls “this side of the revolution.” 

We have discovered a basic division between those who believe that 

men are inexorably constrained by the laws of an order which they can 

only accept and not control or reform, and those who believe that, how- 
ever compelling may be the restraints and determinants imposed by the 
structure of the arena within which they operate, men yet retain the 

possibility of empirical maneuvering within the limits of the system and 

perhaps of achieving the ultimate transformation of the system. In short, 
the issue is joined between those who do and those who do not believe 

in the freedom of man to determine his fate. In this controversy, liberal- 

ism appears not so much as a doctrine committed to the advocacy of 
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freedom as a doctrine based upon the conviction of the reality of freedom. 
In religion, in international politics, in economics, the liberal denies that 

man is the slave of forces external to himself. 
What is a liberal? We have not got to the bottom of it, but I would 

suggest that liberalism involves believing that man has great possibilities 

within himself, and great opportunities and responsibilities in the uni- 
verse; and that for these reasons, man ought to be allowed great freedom, 

individually and collectively—freedom to seek the truth beyond the 

confines of accepted ideas, freedom to modify society outside the strait- 
jacket of economic or social or political orthodoxy, freedom to think, to 
aspire, to act. 
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Can education 
be mass-produced? 

In the College Boom, What Is 
Going to “Give’’? 

ALFRED McCiunc LEE 

“Look, Prof, put your courses on TV! Bring your lectures to 
thousands of students at a time! Make a lot of money for yourself, 

and at the same time help solve the problems of college finance and 
personnel and of falling academic prestige!” 

Just as easily as that. 
We Americans can of course mass-produce anything. So why can’t 

we mass-produce even greater quantities of college graduates than we 

do now? All we need—we think—are better academic assembly lines, 
more clever automation, and “improved” educational techniques and 
“content.” 

This is what we say we are doing in our colleges and universities 

as our enrollments again turn upward. Our 1956-57 student total of some 

three millions passed the earlier upward thrust following World War II. 

Now the kids of the Fertile Forties are starting to invade our higher 

academic institutions, and the top of the rise is not yet in sight. The 
President’s Committee on Education Beyond the High School predicts 

that enrollments in our colleges and universities alone will at least double 
and maybe even triple by 1970. Other millions will involve themselves 

in the many other kinds of advanced education. 
Why are so many more young people going to our colleges? Why 

do their parents send them there? What do the students think they'll 
find there? How do we justify subsidies for such institutions? Here are 

some of the many reasons which might be given, somewhat stripped 
of their polite trimmings: 

1. To run our complex society, we need more and more technicians 

of all kinds. By 1975, the President’s Committee predicts we will need 75 
per cent more technicians and 25 per cent fewer laborers than now. But, 
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after discounting the loose uses ordinarily made of terms, there is ap- 
parently little realization that we have an even more pressing need for 
creative scientists, artists, and policy specialists than for routine tech- 
nicians. Technicians can admittedly get along with quite different edu- 
cational experiences from those required to develop creative persons, 

but it is now exceedingly difficult if not impossible to determine which 
students are most likely to become creative. 

2. Our school system, from high school onward, provides a way of 

impounding our youngsters, a way of keeping them out of the labor 
market and off the streets. It is thought by many to be a harmless and 
possibly a beneficial way of keeping them occupied and maybe of 

“socializing” them. That there may be other more useful and satisfying 
things many of our youngsters could be doing is a possibility our pressure 
groups do not permit us to discuss at all adequately. 

3. To “solve” the problems so apparent in the social adjustment of 

our youth, many of them problems arising out of a much-too-prolonged 
adolescence, we constantly prolong the adolescence of our young people 
even more. Our faith in the curative powers of the laying-on of academic 

hands is absurdly uncritical. 
The implications of the foregoing are significant, but I wish to 

speak here more of the weaknesses of our basic solution to problems 
arising out of the current academic expansion rather than of our rational- 
izations for that expansion. Let me start this discussion with something 

I take to be a truism, although it is a statement which is becoming 
controversial: 

College education as education consists primarily in providing an 
environment in which students are likely to generate intellectual en- 
thusiasms. When nurtured and pursued, these enthusiasms permit stu- 

dents to prepare themselves for their life work and their life enjoyment 

after graduation. Since this conception of education is based upon the 
possibility of stimulating individual enthusiasm, it helps to produce 
persons who are resilient, who are not defeated or destroyed by the 

inevitably changing personal situations and societal conditions. When 
nurtured and pursued, such enthusiasms launch students upon careers 
of self-education and perhaps also of creative self-expression. 

@ Atrrev McCiune Lee zs Professor of Sociology and Anthropology at 
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books on education, mass communications, and sociology. 
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A college which fails to stimulate such enthusiasms in a substantial 
share of its students lacks the basic elements of higher education. This 
requirement would, if accepted, certainly give an “F” to the vast majority 

of our American institutions of “higher learning” and to their professors. 

What do I regard as the basic elements of higher education? They 
are similar to what I would conceive as the basic elements of all educa- 
tion. Other than a good supply of selected students, these elements are 
exciting teachers dedicated to their intellectual pursuits and to their 

students. They are teachers who are permitted and encouraged to remain 

exciting and dedicated. 
Alert and thoughtful employers, and the professors in graduate and 

professional schools, know of the miracles such undergraduate professors 
perform even in poorly equipped and badly financed colleges. In every 

satisfying college career is at least one professor who “clicked” with 
the student. Occasionally a book can have as great an impact as an 
individual, but it is usually a professor who opens the book to the 
student. 

But in this period of academic automation, academic sweating, and 

efforts by skilled representatives of politico-industrial power groups to 
absorb the loyalties of professors, I do not hear much talk about the 

need to develop enough exciting and dedicated teachers to inspire the 
coming flood of undergraduates. I hear of the needs for more dormi- 
tories, classrooms, and laboratories, of ways of handling larger audiences 

of humble listeners without increasing teaching staffs, of procedures for 
holding the prestige of a big name on a faculty through providing him 

with business opportunities and cheap assistants on the campus, and of 
means for maintaining a dignified subservience to groups with power 

in the larger community. We talk about everything, it seems, except 
about what we know is the basic ingredient in education, whether 

elementary, secondary, or higher. 

Colleges find themselves caught between budgetary rigidities and 
pressures to accept more students. This is especially true of public and 

private institutions which do not cater to a limited and well-to-do con- 
stituency. Ways now commonly adopted to cope with the growing 

student flood I have grouped under the term, academic automation, 
and they include the following: 

1. Huge lecture classes. These do much to convert college attendance 

into a spectator routine resulting in indoctrination rather than in health- 
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ful intellectual and emotional development. Closed television circuits 
extend this academic stretch-out even further. Streamlined textbooks, 

recorded lectures, and printed lecture notes are parts of the development. 
2. “Core” courses. Under various guises, chiefly to offset the alleged 

fragmentation of knowledge in usual “departmental” courses, professors 
are now capsulizing the humanities, the social sciences, and the physical 
and biological sciences into a series of vague and ritualistic courses for 
junior college students. These courses are built around textbooks which 
are typically non-controversial and frequently dogmatic. For the deep 
probing of less inclusive courses they often substitute memorizing an 
orthodox “core” of “culture.” These are, of course, lecture courses which 

require little or none of the more expensive types of instruction, little or 

no literary or laboratory or field survey effort. The tendency toward such 

courses may also be found in senior colleges and graduate schools, 

especially those of pedagogy and business administration. 

3. Multiple choice examinations which are machine-scored. With a 

little discrimination in selecting his course, a student in many a state 
university can now avoid writing anything but his name and seat number 
in all but a few of his classes during eight college semesters. Judiciously 

located pencil smudges on a form do the rest. Such examinations are, 
incidentally, known to students as being notoriously the easiest ones to 
crib or copy. The standardization of what students shall read and con- 

clude and of their projects, if any, produces a glib orthodoxy, and this 

is a prerequisite to the machine-graded examination, especially in the 

humanities and in social science. 

In contrast with this trend toward automation and the reduction of 

“education” to a spectator affair, let us look at an experiment now in 

progress at Brown University. That institution found itself with a highly 
successful reformation when it changed “the teaching emphasis in the 

first two years from the traditional lecture-recitation method to one of 
independent study, group discussion, and critical writing, reading, and 

thinking. Textbooks are abandoned; lectures rare. The burden of learn- 

ing rests, where it ultimately must under any system, on the student.” 

The teachers involved in this program discovered that they had never 

before “realized the capacity of their underclassmen.” 
This sort of effort is expensive. Even though there are only some 650 

freshmen and sophomores in this program at Brown, the experiment 

Page 272 THe Humanist 



required for an initial five-year period a special added subsidy of $250,000 
from the Carnegie Corporation of New York. 

The availability of such anti-automation examples in higher edu- 

cation, with their demonstrated human benefits, has not offset the strong 

pro-automation trend, especially in our larger universities. 

In addition to automation, I want to mention two other current 

tendencies in higher education associated with the financing and opera- 

tion of increasingly larger units. These are academic sweating and the 

decline in academic autonomy. 

By academic sweating, I am referring to practices associated with 

the retention of “name” professors on our campuses and the use of 

inexpensive substitutes in our classrooms. It appears now not to unsettle 

the consciences of those responsible for the administration of our high- 
prestige universities that they advertise the employment of many a highly 

publicized professor who teaches few or no students. Not a little of the 
high academic success of the four municipal colleges of the City of New 
York—City, Brooklyn, Hunter, and Queens—is due to the high training 

qualifications set for candidates for all their teaching positions, but these 
colleges are unusual in this as well as in many other respects. Many an 

Ivy League and other prestige school gives its undergraduates chiefly 

graduate student assistants as teachers in their classes. Unfortunately, the 
tired youthfulness of such assistants does not make up in the stimulation 

of enthusiasm for the impact upon the student mind of a skilled and 
dedicated professor. 

Academic sweating is typified especially nowadays by the exploita- 

tion by universities and colleges of subsidized technical projects under- 

written by special interests. Work on such so-called “scientific research” 

projects is now diverting the time, energies, and loyalties of professors 

and providing low-pay employment and even pat B.A., M.A., and Ph.D. 

theses for students. I know the plausible rationalizations for these prac- 
tices. I also know the alarming extent to which many colleges and 
universities now bolster their budgets with such efforts and also use 

them to retain an identification with “big names.” In speaking at Colum- 

bia University in 1954, President Robert D. Calkins of The Brookings 
Institution condemned the budgetary jugglings so often associated with 
university “research” contracts. As he put it, “. . . until research is 

charged its proportionate cost we shall have no idea how misleading 
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educational figures are in fact, or how seriously administrative decisions 
are distorted by relying upon them.” Research at cut-rate prices for cor- 
porations, for governmental agencies, and many times for foundations 
interested in forwarding special ideological or tactical positions is also 
unfair competition with commercial research agencies. Above all, such 
subsidized research obscures and even subverts the main business of the 
college or university, the joint search of students and teachers for artistic, 
scientific, and philosophic truths. 

The other major tendency I mentioned is the decline of academic 
autonomy. In this connection, it is perhaps sufficient to remind ourselves 

of the sensational revelations by the Federal Trade Commission during 
the 1920’s of the seduction of professors by “power trust” officials and 
of similar reports by the U.S. Senate LaFollette Committee during the 
1930s of the influences upon education and educators of the National 

Association of Manufacturers. Such reports no longer appear. Where 

such schools as those of business administration, engineering, medicine, 

journalism, social work, and the rest have for years been regarded and 
treated as appropriately the campus beachheads for related industries and 

professions, a similar spirit has by now infiltrated our undergraduate and 
graduate colleges of liberal arts and science. Gravy-train opportunities 

are quite seductive, and professors are also aware that many intellectual 

independents have had to pay for their lack of conformity to the com- 
mercial and egalitarian standards of Main Street. The so-called ivory 
tower, the walls of which traditionally separated the academic com- 
munity from the enticements and repressions typical of marketplace and 
government, helped develop a degree of professional autonomy which 
sheltered academic ferment. As these walls have fallen, chipped away 
from within and without, both the autonomy and the ferment have 
lessened and lessened. 

There are, of course, many ways to be free and responsible. There 

are those who, through dedication or cussedness, are free regardless or 

possibly because of repression. In flames at the stake, in being cast out 
or blacklisted, or merely in personal deprivation, they pay for the in- 
dependence they value, and thus a gain may come to society in spite of 
itself. There are those who identify “real” freedom with the privileges 
and sense of power they find in membership in a military, business, or 
ecclesiastical order. This is the freedom and responsibility to reinforce, 
embroider, and interpret doctrine in the interests of an organization’s 
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persistence and power. In terms of a more permissive understanding, this 
is the freedom and responsibility of a harnessed animal or even of a 
straitjacket. There are those who find an invigorating sense of purpose 
and drive, identified as a free and responsible one, in joining a revolu- 
tionary or reformist cult and helping to push its deviant ideas, art forms, 
or social measures. And finally, to bring a much too short list to an end, 

there is the freedom and responsibility within broad limits of tolerance 
permitted and sometimes encouraged in academic communities. In any 

case, social pressures and opportunities make participation in a group’s 
deviation easier than an individual expression or achievement along 

relatively unique lines, even though at its initiation the individual 
produces all novelty. 

All these and other types of freedom and responsibility may be found 
on a healthy campus among an academic community’s members. To 
define and prescribe freedom and responsibility narrowly would destroy 
them. Only in the acceptance of a many-valued understanding of freedom 
and responsibility, with tolerance and safeguards for the broadest possible 
range of conceptions, is a healthy, stimulating, and constructive academic 
community possible. 

Our current push in the academic world is not toward such a broad- 

ened exemplification of freedom and responsibility. It is rather toward 

yielding to the pressures of special interests concerned with the produc- 
tion of discreetly socialized academic products when we urgently need 
to awaken students to their possibilities for continuous and rewarding 
self-education and creativity. 

What hope is there in this situation? Does something valuable have 
to “give”? To what extent will the human spirit avoid pressures for 
conformity and dullness inherent in academic automation, sweating, and 

subservience? Except for the availability of modern gadgets as aids in 

automation, these tendencies are not new. They are merely accelerated 

by something which all enlightened people are likely to take as a heart- 

ening tendency, the demand by so many millions for what they hope is 
advanced education. The millions should have their education—not a 

shallow and delusory indoctrination. 
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Toward a positive 
international program 

Democracy and Foreign Aid 

Joun G. STOESSINGER 

American economic aid to “underdeveloped areas” has become an 

expensive fact of life. Even its most vociferous opponents will admit that 

to discontinue foreign aid at the present time is about as possible or as 
feasible as complete disarmament. Annual debates on the budget for 
such aid programs revolve about amounts and techniques of administra- 

tion rather than ultimate goals and purposes. 

The truth is that the goals are becoming increasingly blurred and 
confused, while the objective of similar Soviet aid is emerging into ever 
clearer focus—inclusion of “neutralist” areas within the Communist orbit. 

This article will analyze this trend and suggest possible ways of 

redressing the balance. 
Examination of the vast literature on the, subject of foreign aid 

reveals at least two motives which underlie our actions. These goals, 

more often implied than expressed, are used to justify the foreign 
aid program. There is the economic argument, advanced as early as 

1952, that the “underdeveloped lands” furnish many of the ingredients 

of our economic and strategic strength. The nature of our economy has 

made us dependent on these areas for critical raw materials, and so we 

must participate in the continued development of these resources, a vital 

basis of our strength. 
The second rationalization maintains that foreign aid is a tool in 

the cold war, an important weapon in our competition with the Soviet 

Union for the support of the “neutralist” countries. This argument— 

which is a favorite of Congressmen “selling” foreign aid to their con- 

stituencies—assumes that economic progress insures conversion to democ- 

racy and is an ironclad safeguard against Communist infiltration. Since 

communism breeds on poverty, the argument continues, a raised standard 

of living should prove an effective preventive weapon. 
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These two arguments dovetail: foreign aid must be on our agenda 

because of our dependence on raw materials; and Soviet competition has 
introduced an urgent element of timing. 

The aim of our analysis therefore must focus on the question 

whether our foreign aid program actually does enhance the democratic 
cause in the present struggle between two worlds for the zones in between. 

7 7 7 

The administration of American foreign aid is a study in confusion. 
Almost eighty-five per cent of the $3.4 billion budget approved for foreign 
aid for fiscal 1958 is earmarked for military equipment and defense. This 
money is administered by the United States directly to the recipient 

country or in the framework of one of the regional defense alliances, 
such as NATO, SEATO, or the Baghdad Pact. 

The other fifteen per cent is designated as economic aid for develop- 
ment. In practice, the distinction between “military” and “economic” 

aid is often not apparent. 

Ninety-nine per cent of the entire foreign aid budget is handled 

bilaterally between the United States and the recipient country. In the 
case of economic aid, the International Cooperation Administration of 

the State Department is largely responsible. Less than one per cent, only 
somewhat more than $25 million, is channelled through the United 

Nations and its specialized agencies. 
Congress has been very reluctant to allocate more generous funds 

to the United Nations Technical Assistance Board. American unwilling- 
ness to yield financial control over dollars to the General Assembly, 

suspicion that the United Nations is too responsive to Communist mach- 
inations, and a continuing preoccupation with immediate, rather than 
long range, defense and security problems are responsible for the chronic 

shortage of funds that afflicts the United Nations’ work in technical 
assistance and aid to “underdeveloped” areas. 

Recent Soviet propaganda successes in “neutralist” countries may 

force a re-evaluation of United States policy. The old Leninist cliché 
that American aid is imperialism in camouflage and that the “flag will 

follow the dollar” has once more gained wide currency in Asia. The fact 
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that over ninety-nine per cent of American aid is administered bilaterally 
is labelled by the Soviet leaders as “Yankee imperialism.” 

In their tours of Asia, Khrushchev and Bulganin have constantly 
reiterated this theme; and it has fallen upon ready ears. The recent 
growth of Communist parties in Burma and Indonesia would seem 

evidence of this. The Russian leaders have been extolling the Soviet 
example of industrialization without the blessings of western aid, and 
have recommended it to Asia’s millions as a universal panacea. Indus- 

trialization—Soviet style—with the aid of “good red rubles” and no 

strings attached, they imply, could displace American “gilded missiles.” 
A second recent development is more subtle and yet clearly dis- 

cernible. On the whole, American bilateral foreign aid has been admin- 
istered with much respect for the recipient country’s sovereignty. This 
“leaning over backward” has well nigh bordered on gaucherie. The 

result has been—as evidenced in Indonesia and Burma—to concentrate 
the funds, and the political power that accompanies them, in the hands 
of ruling elites. It would be dogmatic to assume that invariably these 

elites are corrupt or inefficient. With the single exception of the 
Afghanistan irrigation project, local staffs and leaders have been 

almost fanatically loyal to the industrialization programs sponsored by 

their governments and aided by American dollars. A danger lies con- 
cealed in their zealous devotion. 

The leadership of most “neutralist” countries is strongly committed 

to the idea of industrialization as necessary to development. Communist 
dialectic and American practice make common cause here. Both East and 

West exhort Asians to industrialize. Almost every Asian country since 

the war has attempted such a program. The new “industrial revolution” 

aided and abetted by the two great powers is now bringing in its train 
developments like those of nineteenth-century England. Invariably, we 

find in each Asian society the conservatives who regard industrialization 
as an evil. 

Overpopulation of urban centers, the breakdown of the kinship 
system, the assault on traditional handicraft economy—all these conflict 
with the new panacea. We are now witnessing the beginning of severe 
splits in Asian societies, between the “progressives” who favor industrial- 

ization and the “conservatives” who oppose it in the name of tradition. 

The “progressives,” precisely because of the fanaticism of their con- 
victions, might not shrink from the most undemocratic of means to 
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eradicate “conservative” opposition. In the struggle, multi-party systems 
may give way to one-party totalitarian machines. The tutelage arrange- 
ment of “guided democracy” recently announced by President Soekarno 
of Indonesia certainly seems to move in this direction. The Communist 
parties in these countries, unfortunately, are best equipped to step into 

such a situation at the critical moment and capture the government 
under the guise of a show of force against the “conservatives” in the 
name of industrialization and progress. (For a provocative discussion of 
this analysis, see Zbigniew Brzezinski, “The Politics of Underdevelop- 

ment,” World Politics, October 1956, pp. 57-64.) 
The danger that we might unwittingly play into the hands of Com- 

munist interests is clear. The danger will mount if we continue to ad- 

minister bilateral grants to such countries without a clear understanding 
of the goals and purposes on which such aid should be based. 

It is hardly logical to contend that we can counter such a develop- 
ment through a policy of disengagement, a resolution to do too little 
rather than too much, and to curtail our foreign aid commitments 
severely. Such a policy might be welcomed by an economy-minded 
Congress, but in the long run would not be in our national interest. 

Such an approach would ignore the reality of social change in Asian 

and African nations. It would align us with static and conservative re- 

gimes, perhaps pro-western, but growing progressively more alien to 

the heartbeat of their countries. Such regions would be unstable at best, 

and probably unable to resist the factions championing the example of 
Soviet industrialization. The younger generation, generally committed 

to industrialization programs—students, journalists and intellectuals— 

might well accelerate a more rapid rise of hostile totalitarianism through 

their antipathy to the precariously entrenched regime. 
These are the horns of a dilemma. Continued emphasis on bilateral 

foreign aid on the one hand, or a policy of withdrawal on the other, 
might have equally disastrous consequences. 

As a way out of the dilemma, the United States might profitably 
examine the possibility of channelling a greater proportion of its foreign 

aid budget through the United Nations. The last ten years have seen a 

tremendous growth of the United Nations functional agencies at the 
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expense of military and security responsibilities. The latter have crystal- 

lized in regional patterns of organization; economic and social matters 

have been coalescing in United Nations activity. Numerous organs exist 

within the UN structure for technical assistance and aid to “under- 

developed” areas. 

The Economic and Social Council with its commissions and sub- 

commissions, the Technical Assistance Board, and a number of special- 

ized agencies such as the Food and Agriculture Organization, the World 

Health Organization, and the United Nations Educational, Scientific 

and Cultural Organization, all share in this work. These agencies share 
an annual budget of somewhat over $25 million for technical assistance. 

An upward revision of this amount might do more than neutralize the 
most powerful Soviet maneuvers in the uncommitted areas. It might lead 

to a more economical use of such funds. 

Aid, given through United Nations auspices, would deflate the 

Leninist contention that aid is a disguised form of imperialism. Since 

the Asian and African peoples have been particularly susceptible to this 

kind of Soviet propaganda, the gains so derived might be considerable 

for the West. Emphasis upon international rather than bilateral aid might 

give the lie to Soviet misrepresentation, since representatives from the 

governments of recipient countries would sit in the councils of United 
Nations Technical assistance agencies. Admittedly, the ratio'would have 

to be revised gradually to avoid a disproportion of American funds and 

to allow time for responses by other countries to this enhanced American 

initiative. 

United Nations teams, through their international composition, have 

assured the application of technical assistance within the cultural frame- 

work of the country to which it is given. They have often prevented 

severe social friction, and have eased the strains of industrialization. The 

Food and Agriculture Organization, for example, introduced artificial 

fertilizers in India only after the way was prepared by a UNESCO team 

which successfully dealt with much social resistance. The dangerous 
split in the societies between the pro-industrialization groups and those 

opposed may be narrowed considerably, or even prevented, by workers 

who bring with them a treasury of experience from many lands— 

including those to benefit from the development process. 
These comments should not be construed as criticism of Point Four 

technical experts. On the whole their competence is comparable to that 
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of the UN teams, but their reception in the host countries is rarely as 
enthusiastic. 

“Sovereignty” has become a jealously guarded right to many newly 
independent nations who are quick to see “Yankee imperialism” in any 
attempt by Point Four to exert control over funds after their allocation 
to the recipient government. United Nations motives are less suspected; 
and consequently its personnel might experience less resistance to its 

efforts to guide development along democratic principles and avoid the 

evolution of power elites. 
Finally, by revising the ratio the United States might conceivably 

get better results for less money. A truly international program would 
decentralize budgetary responsibilities and distribute among other nations 

burdens so far borne solely by the United States. Recently Japan sug- 

gested in the General Assembly that every member of the United Nations 
contribute a certain small percentage of its national income to a Special 
United Nations Fund for Economic Development (SUNFED). The 
American delegation has refused to support this resolution pending the 

result of the disarmament negotiations. This has earned for the SUNFED 
proposal the somewhat cynical name of “UNFED.” 

It is difficult to see why the United States has adopted this stance 
unless one concludes that we have not given sufficient thought to the 
possible gains implicit in a gradual upward revision of our contribution 

to the United Nations agencies dealing with economic aid and technical 
assistance. 

This analysis so far has concerned itself largely with the “how” of 
foreign aid—how America might administer her foreign aid program 

more effectively and efficiently than she is currently doing. This still 
leaves unanswered the question, “Why foreign aid?” How can we imbue 

American policy with a set of substantive goals with which it can suc- 

cessfully compete with the Communist ideology? It has virtually become 
a cliché that it is difficult to make democracy into an export commodity 
without sacrificing the most cherished parts of our heritage—the prin- 

ciple of disagreement, the absence of an all-encompassing creed and 

hence the freedom of man to think and act for himself. 
Our system of government is most strikingly distinguished from 

Communist determinism in that it accepts man’s voluntarism in the 
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social universe. Communist man, it has often been asserted, is caught 
by the inexorable laws of the system, while democratic man has the 
capacity to control the social system of his choice. This distinction is 
fundamental to those who feel that the ideological arsenal of democracy 
must be equipped with a fighting faith. The export of technical “know- 
how,” so the argument runs, is in itself inadequate unless it is accom- 
panied by the spiritual message of democracy—the belief in the inherent 

rights of the individual. While this view has a great deal of force, it does 
not resolve our immediate problem. 

The dignity of the individual, freedom of thought, the right to 
disagree—all these are among our most dearly held ideals. But even if 
they were exportable, would they be considered more than philosophical 

niceties to peoples deeply impressed with crying economic needs, the 
cruel majesty of a new industrial machine and the prospect of being in 
the advance guard of mankind? The very deterministic quality which 

we decry in Communism is seen by many Asian leaders as an asset. They 

believe it enables their societies to reach, in a single leap, a panacea of 

progress—almost through an act of faith. It is open to serious question 
whether the export of democracy as a way of life and as a substantive 
spiritual message by Americans to “neutralist” countries is technically 

feasible. 

This paper has dealt with the various benefits America might derive 
from channelling a larger proportion of its foreign aid funds through 
technical assistance agencies of the United Nations. It is implied that a 

more profound spiritual commitment to the United Nations as the 
vehicle of foreign aid might give to the democratic ideal the status of 

an exportable commodity. As an accompanying gain, techniques and 
goals might coalesce at this point into a meaningful and pragmatic 

policy. This does not imply the bankruptcy of the American ideal, but 
the recognition that this ideal might best be served through an inter- 

national outlook. 
In practical terms, the United States might well consider the creation 

in the United Nations of an international civil service for aid and 

technical assistance to “underdeveloped” regions. The philosophic guide 
for such a civil service was coined many years ago by C. Wilfred Jenks, 

one of the pioneers of the League of Nations Secretariat: 
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A lack of attachment to any one country does not constitute an international 
outlook. A superior indifference to the emotions and prejudices of those whose 
world is bounded by the frontiers of a single state does not constitute an inter- 
national outlook. A blurred indistinctness of attitudes toward all questions, pro- 
ceeding from a freedom of prejudice born of a lack of vitality, does not constitute 
an international outlook. The international outlook required of an international 
civil servant is an awareness made instinctive by habit of the needs, emotions 
and prejudices of the peoples of differently-circumstanced countries, as they are 
felt and expressed by the peoples concerned, accompanied by a capacity for 
weighing these frequently imponderable elements in a judicious manner before 
reaching any decision. 

UN Secretary-General Dag Hammarskjold has already suggested 
the creation of such an international civil service. U.S. policy-makers 
might well consider supporting such a resolution for strategic as well 
as ideological reasons. 

We are currently witnessing “revolutions of rising expectations” in 
Asia and Africa. The twentieth century may be remembered as the 
century of unparalleled catastrophe, but it may also be remembered as 

the first time in history that economic and social well-being were brought 
within the reach of all. 

We Americans have the responsibility of communicating our belief 

in this ideal to all peoples of the world. We must communicate our 

honest desire to help them achieve it through their own efforts and in 
the manner most suited to their ways of life. This responsibility is a 
responsibility to ourselves. 

A Common Faith 

I would men all had faith, but found a mean 
A common ground, of faith, a meeting place 
For multitudes alike; for like are all 
In nature and daily needs, who walk the earth 
And till it, feed and sleep and love and die. 

—From The Farther View 

by Oliffe Richmond 
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Franklin 

Like a wise child playing 
grown-up games in that early- 
morning America. 

A Sunday child 
evading parental watchfulness 
to fashion toys from the impedimenta 
of the bountiful barn. 

Seizing, 
with a child’s quick intelligence, 
the land his fathers primly walked 
as playground for the uncommitted 
imagination. 

While sulky scions 
dreamed of anachronistic dynasties 
or forged fetters for the mind’s lusts 
(and the frontier spilled westward 
toward incalculable destinies), 
his liberal wit, short-circuiting 
centuries of dogma, transvalued 
a purgatorial continent to a bright 
field of promise and occasions. 

Daydreaming a world set free 
from history’s servitude and men’s 
capacity for turning dreams to nightmares. 
Ignoring (at his peril, and ours) 
Jonah’s and Job’s pits of anger, 
the mind-wrack of Hamlet and Lear, 
for a world of manipulable things 
(lightnings, constitutions, the word) 
and practiceable wisdom, to grace 
his almanacs and (now) assault us 
from office walls and magazine page. 

Unleashing (as he angled luckily 
among storm clouds) this irresponsible 
billiarding with the world’s elements, 
and (as he tinkered policies 
and slogans) these shufflings of politicos, 
till policy becomes the best honesty 
and empty sacks stand upright 
in our public places and what’s best 
for General Motors is good enough 
for us, and our innocence (and his) 
is sold for a mess of reportage. 

Wise, as a child is wise— 

playful, as a childish age is playful— 
his child’s mind speaks no longer 
to an age too old and tired to play. 

—Barriss Mi ts 
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When America Empties Itself of Anger 

When America empties itself of anger 
the air becomes silent like sound of flowers 
stillness enters our pores like sun 

for we were born into violence 
our cradle rocked by explosion 
breastfed by lynchlaw & cinema gunplay 

noise shapes itself into our nature 
grows around us a kind of soiled skin 
and we suit ourselves in insulation 

games our children endure are worse than war 
wading in daily human hurricanes 
they are no longer shocked by real murder 

if they become men without pity 
it is because we gave them no pity 
no love but always wanting to be loved 

our tongue is raucous because of tensions 
stamped clanging like time clocks 
tattooing days racked on top of days 

what do we know of quiet peaceful gods 
for those who would really speak of any Christ 
must first of all become Christlike 

—Lesti—E Wooitr HeEpLey 

Epigram 

“What can she see in him, 

or he in her?” 

What lovers in each other choose 

Is private, though matter for reflection. 

No matter what your outside views, 

That two attract is their perfection. 

—Ernest Kroii 

@ Barriss Mitts is professor of English at Purdue, and has been in London 
on a sabbatical during the past year. Leste Wootr Heptey is editor of the 
west coast literary magazine, Inferno. Ernest Kroui has published poems in 
many magazines and two collections, Cape Horn and Other Poems, and 
Pauses of the Eye. 
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Letter 

to a student 

Mysticism and Humanism 

Reap Bain 

Dear Betty: 

You ask what I think of The Prophet by Kahlil Gibran. You know 
I hold that every man is something of a prophet and a seer. Hence, it 
is embarrassing to ask one prophet to evaluate another. If all prophets 

told all people what they really think about other prophets, some would 
soon go out of business. Good prophets are rare, and many are needed. 

All should be given a hearing. Who can tell the ultimate value of their 
wisdom? Judge them by the best intelligence we have, and hope the 
best will prevail. 

The honest questions of all students deserve honest answers from 

their teachers—who should be at least minor prophets and men of wis- 
dom. Since age will soon “put me out of business,” I feel free to speak 
of Gibran with less hesitancy than I might have had twenty years ago. 
This feeling of freedom to “speak out” is one of the few advantages 
of growing old. 

It would be easy to call Gibran a dangerous corrupter of the 
Athenian youth and remand him to the hemlock squad. But he is dead, 
and his evil and good will live after him—at least for a while. So I 
cannot answer your question with a summary, “Very little,” or “He 

stinks.” This is partly because I do not know what you think of him. 
You may think he is “wonderful.” If so, I should temper my scorn. 
It is always wrong to deal lightly or harshly with a student’s honest quest 

for a philosophy of life congenial to his personal needs. You are a shy 
and sensitive young lady and I shouldn’t say anything that might inhibit 
your impulse to tell me your secret thoughts and feelings about the 

nature of the universe and man’s place in it, especially your own and 
that of those you love. 
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Nor would it be fair to dismiss with scorn a gentle poet dead at 
forty-eight. I weep for all poets, and especially for those who die before 
they escape from the primitive mysticism into which they were born. 
Thus my scorn of Kahlil’s philosophy is softened to sadness. I wish he 
had been a poet who could find beauty, awe, and wonder in his sensory 
experiences as these are processed by reason. Apparently he was strug- 

gling to escape from the Iron Trap of Islam or the Tender Trap of 
Christianity, or both, in which he was caught before birth. So a possibly 
great poet was lost because the ideology that bound him was moribund 

before he left his mother’s womb. He is destined to oblivion, along with 
all spokesmen of all the gods and the fantasy ideas from which the 
gods are born. 

His career is a cause for sorrow, not for scorn or contempt. The face 

in the front of the book is a symbol of sorrow for all men who have not 
learned to trust the evidence of their senses and the power of intelligence 

to create a sane, humane world unfraught with baseless fears and foolish 
fantasies. Gibran is the prototype of all such gentle, futile men. Weep 

for him and for all poets, prophets, and common men who have not 
yet learned to be whole and healthy-minded citizens of the world and 
brothers to each other. Their words are mist on the wind and their little 

“truths” are falsity in the fullness of time. 

All prophets, major and minor, are mystics. Being a prophet myself, 
though a very minor one, it is not Gibran’s mysticism I deplore; it is 
his kind of mysticism. There are at least two kinds. 

Gibran’s is based on the “disease of language,” the fallacy that words 
are things; that fantasy imaginings (patterns of words) must correspond, 

though crudely, to some “Reality” that lies behind the manifest meanings 
of the symbols and the vague sensory impressions that give some sem- 
blance of meaning to the words. But this is never the real meaning, 
they say, because sensory experiences, and their names, are only appear- 

ance, never reality; there is always something, SOMETHING—with- 

awe-in-the-voice—“behind,” “below,” “beyond” the words (and their 

sensa) that is incomprehensible, incommunicable, and hence inexplicable. 
Mind, intelligence, reason, is a slender reed to lean upon and a useless, 

hopeless thing to which to trust our fate. 

@ Reap Bain ts Professor of Sociology at Miami University in Oxford, Ohio, 

and former poetry editor of The Humanist. 

1957, NUMBER 5 Page 287 



This is Platonic Realism, the curse of mankind’s struggle to become 
human, the source of all the evils that corrupt and frustrate humane 
aspirations and high endeavors. It is this fallacious folly that delays the 
coming of man to man’s estate, that prevents him from becoming whole 
and free, self-directing and self-respecting, motivated by a love that is 
guided by intelligence. It is the mysticism of the Logos—“In the Begin- 
ning was the Word.” 

The other kind of mysticism, my kind, comes from honest, fearless, 

rational acceptance of the evidence of our senses as reality; from recog- 

nizing that private experience becomes public knowledge only when it 
is communicated by symbols which are as real as the non-symbolized 
experience itself. Such warranted knowledge is the only reality we shall 

ever know. What is known is as real as the knowing and the knowers. 
What is known is necessarily partial, since new knowers and new things 
and relations capable of being known are constantly coming into exist- 
ence—and going out of existence, too, except as they leave a residue of 

communicative symbols. 
All knowledge, therefore, is tentative, temporary, relative, and in- 

complete. Knowledge of art and ethics (values) is as real as knowledge 

of things and relations (science and common sense). All knowledge is 
only relatively stable and relatively accurate, since it is limited by man’s 
capacity to experience, symbolize, and communicate. Man is the measure, 

and the measurer, of all things known and knowable. To exist is to be 
known. What is not known, zs not. At best, the unknown is assumption, 

or hypothesis until it is known. If it is known (communicated) in a 

highly stable, warranted, and tested manner, it is scientific knowledge, 

the most useful and powerful knowledge man has thus far created. The 
“whole” man tries to integrate all his experience into relatively rational, 
explicit knowledge that can be communicated by meaningful symbols. 

My mysticism thus consists of the awe and wonder generated by 

a vivid, personalized experiencing of the imperfectly understood. To the 

sensitive, imaginative person, a/l experience has this quality when it is 
outside the conventional modes of communicated experience. Thus, 

grass may evoke either a mystical experience or a shrewd estimate of 

the cattle it will feed; a hair on the back of my hand may rouse all the 
lore of evolution I know and hold me in speechless awe and wonder— 

unless I am an artist or a scientist, in which case it may drive me to 
furious work. Creative artists and scientists are mystical workers trying 
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to transform “inner” experience into “outer” reality (communicable 
knowledge). 

Such mysticism is founded on science-based factual imagination, on 
word-patterns (imagination) expressing sense-derived knowledge, that 

is, ON communicated personal experience regarded as warranted and 
real knowledge. Gibran’s imagined reality is based on fantasy, i.e., on 
word-patterns which are wishful or fearful symbols of some alleged 

existent but unknown and unknowable “reality” of which the words are 

the crude symbolic appearance. My mysticism is the kind described by 

W. E. Ritter in Charles Darwin and the Golden Rule, W. H. Hudson 

in The Naturalist in the La Plata, and Havelock Ellis in The Dance 

of Life. It calls for poets and other artists to do for the Age of Science 

what ancient artists did (and many modern ones have done) for the 
Age of the Gods and the metaphysical Absolutes, Essences, Principles, 
and other reified words of the Platonic Realists. 

Gibran belongs to the first class of mystics, Bain to the second. 

Gibran says many true and beautiful things, but his ideology is antithetic 
to that of the “scientific mystics.” His techniques are paradox, meaning- 
less metaphor, and words about the “real” Reality “behind” the Appear- 

ance. His basic materials are such fantasy constructs as souls, spirits, gods, 
devils, and reincarnations; “persons” that are not social products inter- 

acting by symbols; knowledge that is “intuitive,” not gained by the 

slow, careful testing of sensory experience until it is transformed into 
warranted knowledge which then may give rise to scientific mysticism, 

which never falters into fantasy or fiction. His ideology is based on the 

fantasy yearnings that come from ignorance of cultural experience and 
knowledge, and from the denial of intelligent, this-worldly striving. It 

looks toward death as release from the prison of the flesh; life is a neces- 
sary evil—“ye must be born again”; renunciation of the world, the flesh, 
and the Devil (intelligence?) is the sacred “Way.” At best, the life of 

action, appreciation, and intelligence is a poor Second Best. 

My mysticism affirms life, not death, as the Supreme Value, and 

accepts the harsh fact that all men must surely die. Therefore, all joy, 
satisfaction, and achievement must be crowded into our few niggard 
years. Fears, loves, and hates are not “cosmic” and “transcendental”; 

they are real, localized, specific, and meaningful, and they “exist” only 
in personal experience and public knowledge communicated to and from 
other people. Human beings are actual, real “members one of another” 
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—and this is no analogy or metaphor. All Auman relations are inter- 
actional, or trans-actional, as Dewey and Bentley express it. Read Arthur 
F. Bentley’s Inquiry into Inquiries. 

So be good, dear child; be happy, hate not, fear not, and rear your 

children in wisdom and love—love of beauty, truth, and goodness, love 

of all mankind—and eschew the Great Evil—the Devil of Absolutes and 
the Platonic Blasphemy against the reality of man’s intelligence and 
scientific knowledge. 

This concludes my answer to your simple little question. It is what 
I think of the Prophet Gibran—and all his like. Every man is prophet, 
poet, and mystic to some (usually small) degree; but there is a kind of 
prophecy, artistry, and mysticism that is not incompatible with the 
revelations of science. There is an aura of mysticism surrounding every 
creative act, and all men are creative in varying degrees. This is one of 
the major mysteries and enduring wonders of human life. This is the 
only kind of mysticism that is congenial to the Scientific Humanist. 

So read—and live—much, and grow in wisdom. 

As ever, REap. 

Tamworth Indian Mound 

Here in this grassy, breast-curved mound 
three hundred Indians were found 
in seated council underground. 

What it was preserved them no 
one now will ever know. 
New Hampshire’s acid soil, thick snow 

quickly convert again to sod 
all who loved, or praised their god. 

Lay the dirt back on this place. 
Work swiftly, and avert your face, 
for who knows when a buried race 

will rebel against your plow? 
It might be any moment now. 

—Ny een Morrison 

@ Ny een Morrison is reporter, columnist and women’s editor for the 
Monitor of Concord, New Hampshire. 
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Inner freedom 
and outer reality 

A Therapist’s View of the Good Life 

Cart R. RoceErs 

My views regarding the meaning of the good life are largely based 
upon my experience in working with people in the very close and inti- 
mate relationship which is called psychotherapy. These views thus have 
an empirical or experiential foundation, as contrasted perhaps with a 

scholarly or philosophical foundation. I have learned what the good life 
seems to be by observing and participating in the struggle of disturbed 
and troubled people to achieve that life. 

I should make it clear from the outset that this experience I have 
gained comes from the vantage point of a particular orientation to 
psychotherapy which has developed over the years. Quite possibly all 
psychotherapy is basically similar, but since I am less sure of that than 

I once was, I wish to make it clear that my therapeutic experience has 

been along the lines that seem to me most effective, the type of therapy 
termed “client-centered.” 

Let me attempt to give a very brief description of what this therapy 
would be like if it were in every respect optimal, since I feel I have 
learned most about the good life from therapeutic experiences in which 
a great deal of movement occurred. If the therapy were optimal, intensive 
as well as extensive, then it would mean that the therapist has been able 

to enter into an intensely personal and subjective relationship with the 
client—relating not as a scientist to an object of study, not as a physician 
expecting to diagnose and cure, but as a person to a person. It would 

mean that the therapist feels this client to be a person of unconditional 
self-worth: of value no matter what his condition, his behavior, or his 

feelings. It would mean that the therapist is genuine, hiding behind no 
defensive facade, but meeting the client with the feelings which organ- 
ically he is experiencing. It would mean that the therapist is able to let 
himself go in understanding this client; that no inner barriers keep him 
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from sensing what it feels like to be the client at each moment of the 
relationship; and that he can convey something of his empathic under- 
standing to the client. It means that the therapist has been comfortable 
in entering this relationship fully, without knowing cognitively where 
it will lead, satisfied with providing a climate which will provide the 
client with the utmost freedom to become himself. 

For the client, this optimal therapy would mean an exploration of 
increasingly strange and unknown and dangerous feelings in himself; 

the exploration proving possible only because he is gradually realizing 

that he is accepted unconditionally. Thus he becomes acquainted with 
elements of his experience which have in the past been denied to aware- 
ness as too threatening, too damaging to the structure of the self. He finds 

himself experiencing these feelings fully, completely, in the relationship, 

so that for the moment he 7s his fear, or his anger, or his tenderness, or 

his strength. And as he lives these widely varied feelings, in all their 
degrees of intensity, he discovers that he has experienced Aimself, that 

he zs all these feelings. He finds his behavior changing in constructive 
fashion in accordance with his newly experienced self. He approaches 

the realization that he no longer needs to fear what experience may hold, 

but can welcome it freely as a part of his changing and developing self. 
This is a thumbnail sketch of what client-centered therapy comes 

close to, when it is at its optimum. I give it here simply as a brief picture 
of the context in which I have formed my views of the good life. 

A Negative Observation 

As I have tried to live understandingly in the experiences of my 
clients, I have gradually come to one negative conclusion about the 
good life. It seems to me that the good life is not any fixed state. It is 
not, in my estimation, a state of virtue, or contentment, or nirvana, or 

happiness. It is not a condition in which the individual is adjusted, or 

fulfilled, or actualized. To use psychological terms, it is not a state of 
drive-reduction, or tension-reduction, or homeostasis. 

I believe that all of these terms have been used in ways which imply 

that if one or several of these states is achieved, then the goal of life has 
been achieved. Certainly, for many people happiness, or adjustment, are 

@ Carr R. Rocers, for some years leader of the Counseling Center at the 

University of Chicago, is now Professor of Psychology and Psychiatry at the 
University of Wisconsin. 
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seen as states of being which are synonymous with the good life. And 
social scientists have frequently spoken of the reduction of tension, or 
the achievement of homeostasis or equilibrium as if these states con- 
stituted the goal of the process of living. 

So it is with a certain amount of surprise and concern that I realize 
that my experience supports none of these definitions. If I focus on the 
experience of those individuals who seem to have evidenced the greatest 

degree of movement during the therapeutic relationship, and who, in 
the years following this relationship, appear to have made and to be 
making real progress toward the good life, then it seems to me that they 
are not adequately described at all by any of these terms which refer to 

fixed states of being. I believe they would consider themselves insulted 
if they were described as “adjusted,” and they would regard it as false 
if they were described as “happy” or “contented,” or even “actualized.” 
As I have known them I would regard it as most inaccurate to say that 
all their drive tensions have been reduced, or that they are in a state of 

homeostasis. So I am forced to ask myself whether there is any way in 
which I can generalize about their situation, any definition which I can 
give of the good life which would seem to fit the facts as I have observed 
them. I find this not at all easy, and what follows is stated very tentatively. 

A Positive Observation 

If I attempt to capture in a few words what seems to me to be true 

of these people, I believe it will come out something like this: 
The good life is a process, not a state of being. 
It is a direction, not a destination. 

The direction which constitutes the good life is that which is selected 
by the total organism, when there is psychological freedom to move in 
any direction. 

This organismically selected direction seems to have certain dis- 
cernible general qualities which appear to be the same in a wide variety 
of unique individuals. 

So I can integrate these statements into a definition which can at 

least serve as a basis for consideration and discussion. The good life, 
from the point of view of my experience, is the process of movement 
in a direction which the human organism selects when it is inwardly 

free to move in any direction, and the general qualities of this selected 
direction appear to have a certain universality. 
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The Characteristics of the Process 

Let me now try to specify what appear to be the characteristic quali- 

ties of this process of movement, as they crop up in person after person 

in therapy. 

An Increasing Openness to Experience 

In the first place, the process seems to involve an increasing openness 
to experience. This phrase has come to have more and more meaning 

for me. It is the polar opposite of defensiveness. Defensiveness I have 
described in the past as being the organism’s response to experiences 
which are perceived or anticipated as threatening, as incongruent with 
the individual’s existing picture of himself, or of himself in relationship 
to the world. These threatening experiences are temporarily rendered 
harmless by being distorted in awareness, or being denied to awareness. 
I quite literally cannot see, with accuracy, those experiences, feelings, 

reactions in myself which are significantly at variance with the picture 
of myself which I already possess. A large part of the process of therapy 
is the continuing discovery by the client that he is experiencing feelings 
and attitudes which heretofore he has not been able to be aware of, 

which he has not been able to “own” as being a part of himself. 
If a person could be fully open to his experience, however, every 

stimulus—whether originating within the organism or in the environ- 
ment—would be freely relayed through the nervous system without being 
distorted by any defensive mechanism. There would be no need of the 
mechanism of “subception” whereby the organism is forewarned of any 
experience threatening to the self. On the contrary, whether the stimulus 
was the impact of a configuration of form, color, or sound in the environ- 

ment on the sensory nerves, or a memory trace from the past, or a visceral 
sensation of fear or pleasure or disgust, the person would be “living” it, 
would have it completely available to awareness. 

Thus, one aspect of this process which I am naming “the good life” 
appears to be a movement away from the pole of defensiveness toward 
the pole of openness to experience. The individual is becoming more 
able to listen to himself, to experience what is going on within himself. 

He is more open to his feelings of fear and discouragement and pain. 
He is also more open to his feelings of courage, and tenderness, and 
awe. He is free to live his feelings subjectively, as they exist in him, and 
also free to be aware of these feelings. He is more able fully to live the 
experiences of his organism rather than shutting them out of awareness. 
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Increasingly Existential Living 

A second characteristic of the process which for me is the good life, 
is that it involves an increasing tendency to live fully in each moment. 
This is a thought which can easily be misunderstood, and which is 
perhaps somewhat vague in my own thinking. Let me try to explain 

what I mean. 
I believe it would be evident that for the person who was fully open 

to his experience, completely without defensiveness, each moment would 
be new. The complex configuration of inner and outer stimuli which 

exists in this moment has never existed before in just this fashion. Con- 
sequently such a person would realize that “What I will be in the next 

moment, and what I will do, grows out of that moment, and cannot 

be predicted in advance either by me or by others.” Not infrequently 

we find clients expressing this sort of feeling. Thus one, at the end of 
therapy, says in rather puzzled fashion, “I haven’t finished the job of 
integrating and reorganizing myself, but that’s only confusing, not dis- 
couraging, now that I realize this is a continuing process. . . . It is 

exciting, sometimes upsetting, but deeply encouraging to feel yourself 
in action and apparently knowing where you are going even though you 
don’t always consciously know where that is.” 

One way of expressing the fluidity which is present in such existential 
living is to say that the self and personality emerge from experience, 
rather than experience being translated or twisted to fit a preconceived 

self-structure. It means that one becomes a participant in and an observer 

of the ongoing process of organismic experience, rather than being in 

control of it. 
Such living in the moment means an absence of rigidity, of 

tight organization, of the imposition of structure on experience. It means 

instead a maximum of adaptability, a discovery of structure in experience, 
a flowing, changing organization of self and personality. 

It is this tendency toward existential living which appears to me 
very evident in people who are involved in the process of the good life. 

One might almost say that it is the most essential quality of it. It involves 
discovering the structure of experience in the process of living the ex- 
perience. Most of us, on the other hand, bring a pre-formed structure 
and evaluation to our experience and never relinquish it, but cram and 
twist the experience to fit our preconceptions, annoyed at the fluid quali- 
ties which make it so unruly in fitting our carefully constructed pigeon- 
holes. To open one’s spirit to what is going on now, and to discover in 
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that present process whatever structure it appears to have—this to me is 
one of the qualities of the good life, the mature life, as I see clients 

approach it. 

An Increasing Trust in His Organism 

Still another characteristic of the person who is living the process 
of the good life appears to be an increasing trust in his organism as a 
means of arriving at the most satisfying behavior in each existential sit- 

uation. Again let me try to explain what I mean. 
In choosing what course of action to take in any situation, many 

people rely upon guiding principles, upon a code of action laid down 
by some group or institution, upon the judgment of others (from wife 
and friends to Emily Post), or upon the way they have behaved in some 
similar past situation. Yet as I observe the clients whose experiences in 
living have taught me so much, I find that increasingly such individuals 
are able to trust their total organismic reaction to a new situation because 

they discover to an ever-increasing degree that if they are open to their 
experience, doing what “feels right” proves to be a competent and trust- 
worthy guide to behavior which is truly satisfying. 

As I try to understand the reason for this, I find myself following 
this line of thought. The person who is fully open to his experience 
would have access to all of the available data in the situation, on which 

to base his behavior; the social demands, his own complex and possibly 
conflicting needs, his memories of similar situations, his perception of 
the uniqueness of this situation, etc., etc. The data would be very complex 
indeed. But he could permit his total organism, his consciousness par- 

ticipating, to consider each stimulus, need, and demand, its relative 

intensity and importance, and out of this complex weighing and bal- 

ancing, discover that course of action which would come closest to 

satisfying all his needs in the situation. An analogy which might come 
close to a description would be to compare this person to a giant elec- 

tronic computing machine. Since he is open to his experience, all of the 

data from his sense impressions, from his memory, from previous learn- 
ing, from his visceral and internal states, is fed into the machine. The 
machine takes all of these multitudinous pulls and forces which are fed 

in as data, and quickly computes the course of action which would be 
the most economical vector of need satisfaction in this existential situation. 
This is the behavior of our hypothetical person. 
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The defects which in most of us make this process untrustworthy 
are the inclusion of information which does not belong to this present 
situation, or the exclusion of information which does. It is when mem- 

ories and previous learnings are fed into the computations as if they 

were Zhis reality, and not memories and learnings, that erroneous be- 
havioral answers arise. Or when certain threatening experiences are 
inhibited from awareness, and hence are withheld from the computation 
or fed into it in distorted form, this too produces error. But our hypo- 

thetical person would find his organism thoroughly trustworthy, because 

all of the available data would be used, and it would be present in 

accurate rather than distorted form. Hence his behavior would come as 

close as possible to satisfying all his needs—for enhancement, for afhlia- 

tion with others, and the like. 

In this weighing, balancing, and computation, his organism would 
not by any means be infallible. It would always give the best possible 

answer for the available data, but sometimes data would be missing. 

Because of the element of openness to experience, however, any errors, 

any following of behavior which was not satisfying, would be quickly 

corrected. The computations, as it were, would always be in process of 

being corrected, because they would be continually checked in behavior. 

Perhaps you will not like my analogy of an electronic computing 
machine. Let me return to the clients I know. As they become more 

open to all of their experiences, they find it increasingly possible to trust 

their reactions. If they “feel like” expressing anger they do so and find 

that this comes out satisfactorily, because they are equally alive to all 

of their other desires for affection, affiliation, and relationship. They are 
surprised at their own intuitive skill in finding behavioral solutions to 

complex and troubling human relationships. It is only afterward that 

they realize how surprisingly trustworthy their inner reactions have been 
in bringing about satisfactory behavior. 

The Process of Functioning More Fully 

I should like to draw together these three threads describing the 
process of the good life into a more coherent picture. It appears that the 

person who is psychologically free moves in the direction of becoming 

a more fully functioning person. He is more able to live fully in and 
with each and all of his feelings and reactions. He makes increasing use 

of all his organic equipment to sense, as accurately as possible, the 
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existential situation within and without. He makes use of all of the 
information his nervous system can thus supply, using it in awareness, 
but recognizing that his total organism may be, and often is, wiser than 
his awareness. He is more able to permit his total organism to function 
freely in all its complexity in selecting, from the multitude of possibili- 
ties, that behavior which in this moment of time will be most generally 

and genuinely satisfying. He is able to put more trust in his organism 

in this functioning, not because it is infallible, but because he can be 

fully open to the consequences of each of his actions and correct them 
if they prove to be less than satisfying. 

He is more able to experience all of his feelings, and is less afraid 

of any of his feelings; he is his own sifter of evidence, and is more open 
to evidence from all sources; he is completely engaged in the process of 

being and becoming himself, and thus discovers that he is soundly and 

realistically social; he lives more completely in this moment, but learns 
that this is the soundest living for all time. He is becoming a more fully 
functioning organism, and because of the awareness of himself which 
flows freely in and through his experience, he is becoming a more fully 

functioning person. 

Some Implications 

Any view of what constitutes the good life carries with it many 

implications, and the view I have presented is no exception. I hope that 

these implications may be food for thought. There are two or three of 
these about which I would like to comment. 

Creativity as an Element of the Good Life 

I believe it will be clear that a person who is involved in the direc- 

tional process which I have termed “the good life” is a creative person. 

With his sensitive openness to his world, his trust of his own ability to 
form new relationships with his environment, he would be the type of 
person from whom creative products and creative living emerge. He 
would not necessarily be “adjusted” to his culture, and he would almost 

certainly not be a conformist. But at any time and in any culture he 

would live constructively, in as much harmony with his culture as a 

balanced satisfaction of needs demanded. In some cultural situations he 

might in some ways be very unhappy, but he would continue to move 
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toward becoming himself, and to behave in such a way as to provide 

the maximum satisfaction of his deepest needs. 
Such a person would, I believe, be recognized by the student of 

evolution as the type most likely to adapt and survive under changing 
environmental conditions. He would be able creatively to make sound 
adjustments to new as well as old conditions. He would be a fit vanguard 

of human evolution. 

Basic Trustworthiness of Human Nature 

It will be evident that another implication of the view I have been 

presenting is that the basic nature of the human being, when functioning 

freely, is constructive and trustworthy. For me this is an inescapable 
conclusion from a quarter-century of experience in psychotherapy. When 

we are able to free the individual from defensiveness, so that he is open 

to the wide range of his own needs, as well as the wide range of en- 
vironmental and social demands, his reactions may be trusted to be posi- 
tive, forward-moving, constructive. We do not need to ask who will 

socialize him, for one of his own deepest needs is for affiliation and 
communication with others. As he becomes more fully himself, he will 
become more realistically socialized. We do not need to ask who will 
control his aggressive impulses; for as he becomes more open to all of 

his impulses, his need to be liked by others and his tendency to give 
affection will be as strong as his impulses to strike out or to seize for 
himself. He will be aggressive in situations in which aggression is real- 
istically appropriate, but there will be no run away need for aggression. 
His total behavior, in these and other areas, as he moves toward being 
open to all his experience, will be more balanced and realistic, behavior 
which is appropriate to the survival and enhancement of a highly social 
animal. 

I have little sympathy with the rather prevalent concept that man 

is basically irrational, and that his impulses, if not controlled, will lead 

to destruction of others and self. Man’s behavior is exquisitely rational, 
moving with subtle and ordered complexity toward the goals his organ- 
ism is endeavoring to achieve. The tragedy for most of us is that our 

defenses keep us from being aware of this rationality, so that consciously 
we are moving in one direction, while organismically we are moving 

in another. But in our person who is living the process of the good life, 

there would be a decreasing number of such barriers, and he would be 
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increasingly a participant in the rationality of his organism. The only 
control of impulses which would exist, or which would prove necessary, 

is the natural and internal balancing of one need against another, and 
the discovery of behaviors which follow the vector most closely approxi- 

mating the satisfaction of all needs. The experience of extreme satis- 
faction of one need (for aggression, or sex, etc.) in such a way as to 
do violence to the satisfaction of other needs (for companionship, tender 

relationships, etc.)—an experience very common in the defensively or- 

ganized person—would be greatly decreased. He would participate in 

the vastly complex self-regulatory activities of his organism—the psycho- 

logical as well as physiological thermostatic controls—in such a fashion 

as to live in increasing harmony with himself and with others. 

The Greater Richness of Life 

One last implication I should like to mention is that this process of 

living in the good life involves a wider range, a greater richness, than 
the constricted living in which most of us find ourselves. To be a part 
of this process means that one is involved in the frequently frightening 
and frequently satisfying experience of a more sensitive living, with 

greater range, greater variety, greater richness. It seems to me that clients 

who have moved significantly in therapy live more intimately with their 
feelings of pain, but also more vividly with their feelings of ecstasy; that 

anger is more clearly felt, but so also is love; that fear is an experience 
they know more deeply, but so is courage. And the reason they can thus 
live fully in a wider range is that they have this underlying confidence 

in themselves as trustworthy instruments for encountering life. 

I believe it will have become evident why, for me, adjectives such 

as happy, contented, blissful, enjoyable, do not seem quite appropriate 

to any general description of this process I have called the good life, 

even though the person in this process would experience each one of 
these feelings at appropriate times. But the adjectives which seem more 

generally fitting are adjectives such as enriching, exciting, rewarding, 

challenging, meaningful. This process of the good life is not, I am con- 
vinced, a life for the faint-hearted. It involves the stretching and growing 

of becoming more and more of one’s potentialities. It involves the courage 

to be. It means launching oneself fully into the stream of life. Yet the 
deeply exciting thing about human beings is that when the individual 
is inwardly free, he chooses as the good life this process of becoming. 
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She i. Battlefront 

Pau. BLANSHARD 

Washington, D. C. 

It is a startling fact that the moral leadership of this government has passed 
to the United States Supreme Court. I say “startling” because I remember what 
all of us liberals thought of “the nine old men” in the twenties and thirties. 
Then we thought of the Supreme Court as the great barrier between a free 
people and the attainment of reasonable social controls over our institutions. 

Now, as we look back over the first session of the 85th Congress, it is Con- 
gress that seems to be failing in responsibilities to the public, and it is the 
Supreme Court that stands out as a pioneer in the development of new defenses 
for human freedom. The two greatest moral necessities which confronted this 
last session of Congress were the passage of a decent civil rights bill and the 
adoption of a program for federal aid for school building. Congress did not 
earn even a “50” for effort in the promotion of these two bills. The school aid 
bill was side-tracked in committee, after outrageously tepid support from the 
White House. The progressive groups in Congress tried valiantly to force 
passage of a civil rights bill, but the clumsy machinery of a supposedly demo- 
cratic forum made any clear-cut decision almost impossible. (Unfortunately, 
this column must go to press before a final civil rights vote.) 

On civil rights, of course, Congress has a valid explanation for partial 
failure. A large part of the dominant white race in the Old South, if compelled 
to make a choice, would actually choose to destroy our present government 
rather than alter its segregated way of life. If the whites are defeated, I think 
they will develop an alternative private school system of their own. 

i Y £ 

Meanwhile the Supreme Court—which had already taken the lead against 
segregation with its 1954 decision—handed down, on June 17th, three of the 
most important decisions for personal freedom in our history. In the Watkins 
case, the Service case, and the case of the West Coast Communists, the Court 

ruled that Congress may not use its investigative power to persecute men in- 

directly for a nonconforming past, and that the courts may not class men as 
criminals simply because they refuse to turn informer against former radical 
associates. An equally important decision was handed down earlier which put 
the F.B.I. in its place and prevented the indiscriminate, ex parte use of those 
ominous “secret” files to ruin a defendant’s reputation. 

Incidentally, Justice Brennan, the first Catholic judge on the Court since 
the death of Frank Murphy, has earned genuine respect by his first decisions 
and votes. He is already under attack in the Catholic press—as Murphy was— 
for being too liberal. It was quite a delight to see our only Catholic justice 
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handing down a stiff decision on the F.B.I., which is commonly considered to 
be (with the possible exception of the Internal Revenue Service) the greatest 
stronghold of Catholic power in Washington. 

v 7 7 

In the last Congressional session only three matters of church-state separa- 
tion came near enough to a final stage to warrant comment here: (1) the 
appropriation of public money for churches in Philadelphia in connection with 
Independence Square National Park; (2) the granting by stealth and misrepre- 
sentation of a papal title to John W. McCormack, majority leader of the House; 
and (3) the passage in the House of a minor revenue bill granting private 
schools a $3,000,000 concession in exemption from excise taxes. 

As I pointed out in a previous issue, the excise tax involves only about 
$1,500,000 in reduction of taxes on parochial schools—on such items as gasoline, 

buses, etc.—and it is important chiefly because it may set a bad precedent. At 
this writing, it has passed the House only, and may be held over until next year 
because the Treasury Department opposes it (entirely on economic grounds). 

¥ ey 7 

The Philadelphia church appropriations might develop into a first-class 
scandal, if the original plan for appropriating $1,500,000 for improving St. 
Joseph’s Church should be put through by Congress and the Interior Depart- 
ment. Last year the 84th Congress, in the final rush hours, almost appropriated 
more than $1,500,000 for improving certain Catholic and Protestant churches 

in downtown Philadelphia on the theory that such appropriations could be 
justified because the churches had been designated “national shrines” in con- 
nection with Independence Square. Actually, the churches are located far 
enough away from Independence Square to be quite irrelevant in its develop- 
ment. (I have visited the area and photographed the settings.) But the total 
development scheme is admirable, and it is sponsored by enlightened citizens, 
which makes criticism difficult. 

Under the Byrnes bill (Byrnes is a Catholic congressman from Phila- 
delphia), the taxpayers would have been charged a full $1,500,000 for clearance 

expenditures involved in remodelling an old “alley” Catholic church, St. 
Joseph’s, tearing down a whole block of business buildings, etc. The church 
has an extremely tenuous claim to historical significance, and no claim at all 
to esthetic respectability. Catholic histories of religious freedom in America 
give it no recognition, and it is evident that its “importance” was an after- 
thought of some Catholic promoters, developed long after the Independence 
Square project had been approved. Small amounts were also to have been 
appropriated for Christ Church (Episcopal) and Old St. George’s (Methodist) ; 
and, for good measure, honorary designations without money were to have 
gone to a Jewish cemetery and a Swedish Lutheran church. Of these, only 
Christ Church has gilt-edged claims to historical importance. 
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In the 84th Congress, this give-away was blocked by accident, and exposed 
by Glenn Everett of Religious News Service. When the bills came up again in 
this session, before the House Committee on Interior and Insular Affairs, both 

the American Humanist Association and Protestants and Other Americans 
United for Separation of Church and State asked to be heard in opposition. 
There was no public hearing on the specific church feature, but C. Stanley 
Lowell of P.O.A.U. was permitted to put an unofficial protest in the record. 
It is clear that the project—if carried out as originally planned—violates our 
national policy on church-state separation as well as the First Amendment, 
since the intention is to continue the use of the churches as sectarian enterprises 
after public money has been spent for their environmental improvement. 

Seeing a religious controversy in the offing, the House committee promptly 
ducked. For the Byrnes and other bills it substituted the Saylor bill (H.R. 1244), 
which appropriates $7,250,000 “for the development of said park,” without 
specifying the items on which the money is to be spent. It passes responsibility 
to the Interior Department, where the Park Service lawyers are not eager to 
do anything that would offend anybody, and are much perplexed by the whole 
affair. 

The matter is now hanging fire, with prospects of some delay in action. 
The danger is in a quick rush-through of the scheme, with misrepresentation 
of its details. The claim has been made that under the plan no public money 
will be spent for any church. This is double talk. It is true that no expenditure 
proposed is for the purpose of buying the physical bricks, boards, or land of 
any church; but under the plan the government would buy, improve and main- 
tain land running right up to the edge of several church properties, thus making 
these churches much more valuable. There is no objection, of course, to making 
any church into a historical shrine if the facts of history substantiate its claims, 
and if it ceases thereafter to be a sectarian enterprise. (Letters are in order, 
addressed to the Secretary of the Interior.) 

7 7 7 

The other cause célébre of the session was more bizarre than ominous. 

Article I, Section 9 of the United States Constitution says: 

No title of nobility shall be granted by the United States. And no person 
holding any office of profit or trust under them shall, without the consent of the 
Congress, accept of any present, emolument, office or title of any kind whatever 
from any king, prince or foreign state. 

This section has been implemented by an 1881 law forbidding any “officer of 
the United States” to wear publicly any decoration “from any foreign gov- 
ernment.” 

Neither of these legal prohibitions bothered John W. McCormack, majority 
leader of the House, or Congressman John J. Rooney of New York, when they 
accepted the Order of St. Gregory the Great with Star from the Apostolic 
Delegate at Washington in a splashy public ceremony on April 17. McCormack 
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has been for years the chief spokesman of the Vatican on Capitol Hill, and 
Rooney has been a faithful lieutenant. 

But McCormack evidently became worried when he read some small 
items in non-Catholic journals questioning the legality of his acceptance of a 
papal award without special consent of Congress. Without the formality of any 
committee hearing or preliminary notice, he had a bill rushed through the 
House on June 26 and the Senate on June 27, granting Mr. Rooney and himself 
permission to wear the St. Gregory decoration. There was no debate or dis- 
cussion. The bill (H.R. 8383) actually says: “The Department of State is 
authorized to deliver to the Honorable John W. McCormack and the Honor- 

able John J. Rooney any such decorations and documents evidencing such 
awards.” 

Carelessly, the bill described the decorations given McCormack and 
Rooney as “ecclesiastical.” Or was it carelessness? The description is fraudulent, 
as anyone can see by checking Catholic descriptions of the Order of St. Gregory. 
On page 612 of the National Catholic Almanac for 1957, the order is listed with 
the political—not the ecclesiastical—honors of the Papacy. The Almanac 
describes its object, “to reward the civil and military virtues of -the subjects of 
the Papal States.” 

Oddly enough, the President himself has received an ecclesiastical honor 
from the Papacy, the decoration of the Knights of Malta; and that fact has 
been used in campaigns to attract Catholic voters to the Republican ticket. But 
the Malta order is genuinely ecclesiastical, and does not require Congressional 
approval. 

Query: Does the fact that Congress finds it necessary to pass a bill to give 
McCormack and Rooney permission to wear the St. Gregory decoration con- 

stitute by implication a recognition of the Vatican as a political state? Probably 
it does. Otherwise, why would permission be necessary under the law? There 
is no bar at present to a purely church award. Dr. Edwin H. Wilson has rightly 
protested the authorizing bill on behalf of the A-H.A., in a letter to the Presi- 
dent in which he said that “religion should be kept separate from the state,” 
and that the bill “violates the general principle of our Constitution.” 

The almost stealthy and certainly fraudulent manner of the bill’s passage 
may ultimately prove to be a boomerang. At present the Vatican is treated in 
Washington as a church or a state according to its own choice of roles. Some 
day someone may ask whether the archbishop who gave McCormack and 
Rooney their political decorations should not himself be treated in American 
‘law as the agent of a foreign power. The question is not too important, and it 
could conveniently be referred to the Federal Trade Commission’s division on 
honest labeling, which might include archbishops, all-wool garments and Paris 
Green within the scope of its inquiries. 

7 Y i 

I am not a devotee of anniversaries (as my wife can testify), but this is 
one anniversary which every humanist in America should celebrate—the tenth 
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anniversary of the McCollum decision by the Supreme Court. That case— 
which reached the Court in December, 1947, and was decided by a vote of 
eight to one on March 8, 1948—was not only a triumph for church-state separa- 
tion and for the free mind, but also a great personal victory for the valiant 
author of One Woman’s Fight and present secretary of the A.H.A., Vashti 
McCollum. Nominally the case of Illinois ex rel. McCollum v. Board of Edu- 
cation made the American public school neutral in matters of sectarian promo- 
tion, and gave a new significance to the “wall of separation between church 
and state” by forbidding religious instruction in public classrooms. 

Sadly I must report, on the basis of my own observations and those of 
Vashti McCollum herself, that the decision of the Supreme Court is not being 
enforced conscientiously even in Illinois, where Vashti began her heroic fight. 
On this tenth anniversary her friends owe her a non-Catholic “spiritual bou- 
quet” of eternal vigilance, designed to preserve the liberties which she won 
the hard way. 

Of Human Rights 

The Supreme Court: A Banner Year 
GrorcE D. BrapEn 

The United States Supreme Court has served the country well this past 
year. It has revived freedom of speech for Communists; it has halted the 
excesses of Congressional investigating committees; it has struck at the practice 
of branding anyone who ever flirted with Communism; and it has expressed 
doubt about the necessity of keeping the F.B.I. on a pedestal. If the future 
follows the recent past, the Supreme Court will continue restoring the Bill of 
Rights to the pre-eminence that our society requires and should demand. 

In later columns I shall discuss some of these significant cases in detail. At 
this time I am particularly concerned with current criticisms of the Court. 
These attacks are perhaps the best evidence of the significance of the Court's 
most recent work. 

In general, critics are saying that the Court is acting as a “super-legislature,” 
that it is not following the “law.” Of course, the Court is a “super-legislature.” 
When it speaks in constitutional matters it can be little else. Constitutional 
provisions that express restraints on the power of legislatures are broadly 
phrased, and the process of measuring specific actions against such broad lan- 
guage looks like “legislation.” The Court tells the legislature specifically what 
it can and cannot do, much as a legislature tells the populace what it can and 
cannot do. 

Moreover, the judicial process in constitutional cases is primarily a matter 
of weighing legislation. Just as a legislature must consider the pros and cons 
of a proposed statute, so must the Court consider the pros and cons of per- 
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mitting particular legislation to stand. This weighing process is obviously 
similar to “legislating.” There is, naturally, a distinction between the legis- 
lature’s method and the Court’s approach. Whereas the legislature is influenced 
by immediate pressures, short-range objectives and expedients, the Court is 
remote and independent. It is more concerned with long-range objectives 
and principles. 

Today’s criticism of the Court is really an objection to its failure to 
approach great problems with the short-range outlook of legislators. Beginning 
with the Dennis case in 1951, when the Smith Act was upheld and the advo- 
cacy and teaching of Communism were held to be subject to Congressional 
interdiction, the Court followed the expedient of not interfering as Congress 
and others fought the Communist “menace” by methods inconsistent with our 
traditions of freedom. The most recent decisions do not follow the law of the 
last five or six years, but they do follow the law of the decade before that. The 
Supreme Court has stopped acting like a frightened legislature and has again 
taken up the role of guardian of our liberties. 

Part of the criticism of the Court is caused by its use of language that is 
much broader than the actual holdings of the cases in which it speaks. In decid- 
ing the issues before it the Court has followed the traditional rule of deciding 
an issue on the narrowest possible ground, but in the accompanying opinions 
setting forth the reasons for the decision, the Court has used strong words. 

There are good reasons for welcoming this unusual practice. First, the 
Court may very well exert its greatest influence when it speaks the language 
of editorial writers. In the long run only we, the people, can preserve our 
liberties. The Court can help us by speaking our language when telling us what 
we must preserve. 

Moreover, when the Court endeavors to curb the excesses of Congressional 
investigating committees it is not enough to reverse a contempt conviction or 

two. A Congressional committee can harass a witness and create an unfavorable 
public picture without compelling the witness to speak. For example, Messrs. 
Beck, Senior and Junior, said nothing; they are not in contempt; but Senator 

McClellan and his counsel pursued them effectively. If the Court is to induce 
Congressional conformance to standards of fair play, it must enlist the aid of 
the public. Narrow legalistic language will not serve the purpose. The language 
of the political arena is more appropriate. 

The fact is that the United States Supreme Court is above the world of 
politics and yet a part of it. The Court must behave as a court if it is to preserve 
its status as a body above the everyday maneuvers of politics. Yet it must enter 

the game from time to time if it is to influence the course of events. During 
the days of McCarthyism it remained aloof and was ineffective. It has re-entered 
the political world and is reasserting its power. When emotions run too high 
the Court may be well advised to stay aloof. If it does retreat, it must reassert 
itself as soon as calmer times return. It is arguable whether the Court’s retreat 
in the face of McCarthyism was necessary. There should be no doubt that it is 
none too soon for the Court to have taken up the cause of freedom again. 
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Rehable Kaowledge 
Harotp A. LarraBEE 

RK kis always interesting to catch an anti-Humanist in the act of shifting 
his ground. In a recent talk entitled “The Insufficiency of Liberalism” 

on the Third Program of the B.B.C., and later published in The Listener, E. E. 
Schumacher reviews and attacks Professor Charles Frankel’s The Case for 
Modern Man as “stuck at the level of rationalism.” Frankel’s trouble is not that 
he has emerged from man’s first stage of “primitive religiosity,” a “vulnerable 
condition, particularly in modern times,” to discover “the marvelous power of 
human reason,” but that he has not “gone beyond” rationalism to “a far more 
marvelous territory, a high plateau from which one can survey the whole 
province of reason with ease, and equally the fertile valleys of primitive re- 
ligiosity.” 

R Thus we learn that man progresses from infra-rational to rational to a 
stage called “supra-rational”; and “a rationalist is no more equal to a 

man who has grown beyond rationalism than a person of primitive religiosity 
is equal to a rationalist.’ How does one reach this elevated position? Alas, 
having escaped “authority and faith” by becoming a rationalist, it is necessary 
to make “an apparently retrogressive movement” by readmitting authority and 
faith. No wonder the author says that “man at stage two looks at man at stage 
three with utter incomprehension.” 

R Schumacher goes on to praise the “wholeness” and “integratedness” 
of this third stage “beyond mere liberal rationalism,” but (aside from 

praising “great thinkers like Maritain, Niebuhr, and Toynbee” in the face of 
Frankel’s criticisms) he tells us nothing specific whatever about it. He speaks 
of “the life-restoring power of ideas coming from the supra-rational level,” 
but there is no hint of their relationship to the conclusions reached by reason. 

RK We have here a fine example of the New Obscurantism, 1957 model, 

which pretends to have heard and understood and absorbed everything 
that Voltaire and Condorcet and Dewey and Russell have said, and to have 
“gone beyond” them to a higher plateau of understanding from which it is 
possible to look down upon them in the company of many of the men of 
“authority and faith” whom they have spent their lives demolishing. As be- 
tween Professor Frankel and the Third Program’s “third level,” we shall stick 
with the former and continue to look upon the latter “with utter incompre- 
hension.” 
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bool: R eviews 

In Honor of Bentley 

Life, Language, Law: Essays in Honor 
of Arthur F, Bentley. Edited by Rich- 
ard W. Taylor. Yellow Springs, An- 
tioch Press. 223 pp., $4.50. 

Those who know Arthur Bentley’s 
work, and in particular those who have 
followed the varying fortunes of The 
Process of Government {rom its appear- 
ance in 1908 to three successive reprint- 
ings after a generation of neglect, will 
hail this volume as a most timely 
acknowledgment of devoted service in 
the terra incognita of social science. 
A social psychologist, a physicist, a 

lawyer, an economist, a psychologist, a 
biologist, a sociologist, a philosopher, 

and three political scientists here join to 
honor a thinker who, with little regard 
for protocol or precedent, has made a 
place for himself in each of these fields. 
The essays, as independent studies, are 

of uniform excellence. Some, including 
a significant study of error by P. W. 
Bridgman, have not been published 
previously. 

But notwithstanding the editor’s state- 
ment that “the common theme which 
binds all the contributions is [simply] 
a scientific curiosity in our world,” these 
studies will be looked to for basic in- 
formation on “kennetic inquiry” and 
“the transactional point of view,” i.e., 
the approach to social reality which Bent- 
ley pioneered. So viewed they will, col- 
lectively, prove disappointing. 

For, as Bentley insisted in the 1957 
No. 1 issue of The Humanist, just a few 
months before his death on May 21st, 
“This approach should not be called an 
‘ism’ nor a ‘general theory.’. . . It is 
rather an effort to extend observation 
under postulation.” Postulation is to 
Bentley’s method what the Prince of 
Denmark is to Hamlet. It is referred to 
in one form or another no less than six 
times in Bentley’s “Epilogue” to this 
collection. Yet in the remainder of the 
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book, discussion of this keystone to the 
method is conspicuously scant. 

Paralleling this apparent error of omis- 
sion is one of commission. Loyalty to a 

postulational procedure makes impera- 
tive a programmatic disregard for some 
questions in the interest of fully attend- 
ing to others. Such a tool cuts deep, but 
its swath is narrow. Yet critics reiterate 
the popular queries and endeavor, by 
extrapolation, to derive answers to them. 
Thus one charge made against Bentley’s 
“theory” is that it “neglects values and 
destroys essential myths”; another, that 
ic denies the individual person as “the 
initial and final focus” of social science. 
Noting these charges Professors Taylor 
and Ratner comment, -respectively, that 
“if Bentley had anywhere systematically 
dealt with the Maclver accusation” the 
problem would be simplified, and that 
“Bentley never replied directly in print 
to this criticism.” They then undertake 
to provide the missing answers. 

Disregarding the occasionally conflict- 
ing results it “yields, such supplement: 1- 
tion is an integral part of serious scholar- 

ship and has an evident value. It is quite 
incidental, however, to an understanding 
of Bentley’s approach and, in default of 
any statement to this effect, may con- 

tribute to positive misunderstanding. 
The definitive study Arthur Bentley’ s 

work deserves is yet to be written. Life, 
Language, Law represents a commend- 
able first step in the right direction. 

—Cercit MILier 

An American Historian of Philosophy 
Dominant Themes of Modern Philos- 

ophy: A History. By George Boas. 
New York, Ronald Press. 652 pp., 

$6.75 

American scholars are just beginning 
to write the history of philosophy and 
to introduce into the subject their cul- 
tural slant. For me, this shift of per- 
spective is very refreshing. While Ger- 
man scholars have been very competent, 
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they have had a rather fixed framework 
with definite presuppositions. One his- 
tory was very like another. 

Professor Boas has long worked with 
A. O. Lovejoy of Johns Hopkins on the 
history of ideas. Their method has been 
to take up topics like primitivism and 
the varying meanings of terms like 
nature, and to carry on critical explora- 
tions. There was a good deal of novelty 
in this enterprise. In modern philosophy 
Professor Boas devoted a good deal of 
his attention to French thought. 

Let us now see what he has done on 
the larger canvas. As he points out, 
philosophers always comment on their 
predecessors, so that the history of philos- 
ophy is of the nature of a dialogue with 
argument, rebuttal, counterargument, re- 
joinder, and no conclusion. And yet 
there is development, with new ques- 
tions asked and old presuppositions out- 
grown. Professor Boas brings out all 
this thematic variation very acutely. 

Our author begins modern philosophy 
with the Renaissance, with the theme of 
the rejection of authority. But, as he 
points out, it did not pay, for the price 
was discouraging. Campanella was im- 
prisoned and Bruno was burned at the 
stake. Italian Platonism succeeded _bet- 
ter, and reflected religious and moral 
themes in a charming fashion. We turn 
next to Montaigne and the sceptical tra- 
dition in France and, after that, move to 
the development of Cartesian rationalism 
and British empiricism. 

But I have not the space to go on in 
any detail. It must suffice to say that the 
themes are considered with freshness and 
insight. Justice is done to the French 
Enlightenment, which so affected Amer- 
ican thought through Jefferson. And it 
is interesting to note that American 
philosophy is dealt with under the head- 
ing of Philosophies of Action. 

I do not think that humanists who 
want to build up a solid background for 
their thought could do better than give 
this book their careful attention. It will 
help to give them a sense of cultural 
direction. —Roy Woop SELLars 
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A Bit Optimistic 
Paths of Life. By Charles Morris. New 

York, George Braziller. 257 pp., $4.50. 
Varieties of Human Value. By Charles 

Morris. Chicago, University of Chi- 
cago Press. 209 pp., $5. 

Paths of Life, a reprint from the 1942 
edition, is far and away the easier to 
read and the less dull of these books. 
Its author describes it as “humanistic,” 
a word I found impossible to interpret. 
He says it is not scientific or philosophic, 
although philosophers are discussed; or 
a religious treatise, although religions 
and religious leaders are critically eval- 
uated; but it does advocate a new re- 
ligion for modern man in terms of a 
new ideal of man: the Maitrayan man. 
The word, Maitrayan, is taken from 
3uddhism and means “friend to all 
men” in the broadest and richest mean- 
ing of this expression. 

The book seems directed by three 
theses: (1) every religion is essentially 
a reflection of the way in which the three 
primary constituents of personality—the 
suddhistic, the Dionysian, and the Pro- 
methean—combine in individuals; (2) 
the various world religions which reflect 
unequal combinations of these consti- 
tuents are too intolerant and rigid to 
serve the needs of a society based on 
science; and (3) only the Maitrayan 
religion and the Maitrayan ideal of man 
which recognize the equal importance 
of each of the primary constituents of 
human personality can adequately serve 
the needs of modern man and modern 
society. 

Nevertheless, the Maitrayan religion is 
not the religion to replace all other re- 
ligions. This from the author’s point of 
view is impossible. Religions reflect 
human personalities; and so different 
personalities require different religions. 
But Maitrayism can be considered the 
religion of religions in the sense that it 
can mediate between the intolerant and 
rigid religions, for it is the only religion 
which recognizes the right and the pl ace 
of other religions in the total 
structure. 

social 
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At present, Maitrayism is only a 
vision, not the actuality of a religion, 
even though it already is the recognized 
or unrecognized religion of those who 
call themselves humanists or naturalists. 
Like every religion, to be full-blown it 
must be institutionalized; it must have 
a philosophy and a_ well-developed 
morality. However, these things will 
come as Maitrayan man finds answers 
to the problems which time, place and 
circumstance produce for him. 

With Varieties of Human Value, we 
enter another world: that of controlled 
observation and careful statistical analy- 
sis. Its basic objective is to formulate 
such generalizations about personality, 
society, and ways of life as the facts 
warrant. The most important conclu- 
sion—although it is decidedly not new 
—is the denial of the thesis of Paths of 
Life: that religions or Ways of Life are 
direct reflections of the needs of differ- 
ently structured personalities. Religions 
and human attitudes are, as a whole, 

reflections of the social structure, 
although psychological and _ biological 
factors play a subordinate but dis- 
tinguishable role. In all societies, the 
three constituents or Categories—as he 
now calls them—play a social role in 
varying degrees, since every society re- 
quires a certain amount of Detachment 
—the Buddhist element, a _ certain 
amount of Dependence—the Dionysian 
element, and a certain amount of Dom- 
inance—the Promethean element. How 
these elements combine, however, is 
basically determined by social structure 
and social training. 

In so short a review, it is impossible 
to do justice to both books; and these 
final comments may appear to be one- 
sided. There are insights of importance 
in Paths of Life. One, in particular, im- 
pressed me: that religions are essentially 
idealizations of particular kinds of per- 
sonalities who are the living Gods wor- 
shipped in these religions. In other 
words, the Way of Salvation lies in 
becoming as much like the Living God 
of a particular religion as possible. There 
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are intriguing evaluations of Buddhism, 
Christianity, Christian love, Nietzsche, 
and Schopenhauer. Nevertheless, con- 
sidered scientifically, philosophically, or 
historically, the book appears to be in- 
accurate, one-sided, and overly optimistic. 

Varieties of Human Value seems to 
me to suffer from one serious defect 
never overcome. Its author used a ques- 
tionnaire which is so abstract and so 
difficult to relate to actual social beliefs, 
behavior and culture that not even the 
most refined of statistical techniques 
could establish any firm relationships 
between them. Had the questionnaire 
been replaced by one embodying basic 
propositions of well-established institu- 
tional religions and ideologies, I am sure 
the results would have been much more 
directly relevant to the relations between 
religions, ideologies, cultures, and _per- 
sonality types. 

—Ruvusin Goresky 

On Plato 
Plato: The Man and His Work. By A. 

E. Taylor. New York, Meridian 
Books. 562 pp., $1.95. 

One cannot be too grateful for the re- 
publication in a cheap edition of Taylor’s 
classic work on Plato. In one volume, 
one has an excellent summary of all the 
dialogues of Plato, stated objectively and 
with enough commentary to illuminate 
the more difficult parts. Both the print- 
ing and the paper are excellent. 

Perhaps a few personal comments are 
justified. The late Professor Taylor 
makes one feel again the brilliance and 
often pioneering thinking of Plato. One 
also is re-impressed by the clarity of Pro- 
fessor Taylor’s exposition and the light- 
ness, grace, and charm with which he 
carries a tremendous cargo of scholar- 
ship. Nevertheless, in rereading such 
chapters as the “Life of Plato,” “The 
Laws and Epinomis,” and “Plato in the 
Academy,” one cannot help feeling how 
carefully skirted was certain inconvenient 
evidence such as (1) the dubious char- 

acter of Plato’s personal life, which Pro- 
fessor Singer covers extensively in his 
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History of Science; (2) Plato’s active 
and even conspiratorial role—‘‘subver- 
sive” is the modern word—in helping 
to undermine the democracies of his 
day; (3) despite a brilliant defense of 
“science” in a certain sense and pioneer- 
ing work in geography, politics, mathe- 
matics, and astronomy, Plato’s role 
destroying, theoretically and practically, 
science in the sense in which it is best 
understood and most significant today; 
and (4) Plato’s reactionary attack upon 
“heretical” thinking in science, morals, 
politics, and religion, which he ieinadis’ 

be punished in most cases by death, 
solitary imprisonment, or exile. 

—Ruvusin Gortesky 

Essays and Dialogues 

The Idler and His Works and Other 
Essays. By George Santayana. New 
York, George Braziller. 209 pp. $4. 

Dialogues in Limbo. By George San- 
tayana. Ann Arbor, University of 
Michigan Press. 248 pp., $1.45. 

The first of these books, edited and 
with a preface by Daniel Cory, consists 
of miscellaneous essays written as far 
back as 1886, the year Santayana grad- 
uated from Harvard College. The col- 
lection is well worth reading—though 
it seems to me more for the specialist 
than the general reader—and _ sparkles 
with the brilliant epigrams and quotable 
material we have come to expect from 
Santayana. Take, for example, this 
passage on traditional supernaturalism: 

Religion for the majority can never be 
anything but a somnolent custom or an 
uncomfortable incubus. Practical dis- 
loyalty to it fills all the free moments of 
life; murmurs and jests against it are 
pervasive in society, even in the so- 
called ages of faith; and open rebellion 
is always smouldering in the sly intel- 
lect and young heart. 

The title essay, “The Idler and His 
Works,” is the most revealing in the 
collection. In this essay Santayana sums 
up his career as a philosopher, talks of 
his two “political love affairs’—England 
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and ancient Greece—and concludes by 
saying: 

The truest picture of my inmost being 
would show none of the features of my 
person, and nothing of the background 
of my life. It would show only the light 
of understanding that burned within me 
and, as far as it could, consumed and 
purified all the rest. 

This statement brings out once more 
the overemphasis on intellect in San- 
tayana’s judgment of human _ values. 
“The light of understanding” of itself 
does not make a complete man. And 
Santayana’s bachelor isolation and aloof- 
ness from society, although having cer- 
tain advantages for intellectual concen- 
tration, necessarily narrowed the scope 
of his experience and handicapped his 
understanding of many fundamental 
human problems. 

It is splendid to have one of the 
acknowledged Santayana classics, Dia- 
logues in Limbo, first published in 1925, 
now issued in a low-priced paperback 
edition by the University of Michigan 
Press. There are three new Dialogues in 
this edition and a short preface by San- 
tayana. As readers of the original volume 
will remember, the Dialogues consist of 
delightful and penetrating philosophic 
discussions between the Spirit of a 
stranger still living on earth (Santayana) 
and the Shades of famous Greeks such 
as Democritus, Alcibiades, and Socrates. 

—Cor.iss LAMontT 

Questions Yet To Be Faced 
This Is My Philosophy. Edited by Whit 

Burnett. New York, Harper and 
Brothers. 378 pp., $4.95. 

Twenty thinkers are here represented 
in longer and shorter essays, dealing in 
a variety of ways with man’s present 
state and prospects. J. B. S. Haldane 
comments thoughtfully on man’s past 
and possible future evolutions. Aldous 
Huxley frightens with his picture of 
runaway population and a_ plundered 
earth (the Sahara is actually gaining on 
habitable Africa). 
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Schweitzer is here with his Reverence 
for Life. He is, by the way, evidently 
not quite our kind of humanist—and 
not quite a theist either; but in his own 
will-to-love he feels in contact with an 
aspect of the universe that does not show 
itself in apparently purposeless external 
nature. 

Reinhold Niebuhr is here, and Jacques 
Maritain, Jung on the unconscious, 
Bertrand Russell, Lewis Mumford, 
Ignazio Silone, Radhakrishnan, and still 
others. If the reader wishes to exercise 
his brain, let him see what he can make 
of Sartre’s Being-in-itself and Being-for- 
itself. 

There are at least two values in this 
kind of collection, aside from the great 
interest of most of the contributions. 
First, one makes a little closer acquaint- 
ance with thinkers who previously may 
have been just names. One gets a lead 
on whose thought will reward further 
looking into. This purpose cannot be 
achieved with equal success in the case 
of every contributor. For example, the 
selection from Karl Jaspers does not 
convey much idea of his real place in 
contemporary thought. 

Second, and more importantly, the 
humanist who reads this book will have 
it brought home to him that he has 
some more thinking to do, that there are 
questions he may not have fully faced, 
that his cheery naturalistic humanism 
may have its superficiality. This is not 
to say that he should invent a God to 
fill in the gaps in his view. 

—E. C. VANDERLAAN 

The Cosmopolitan Approach 

East and West. By Sarvepalli Radhak- 
rishnan. New York, Harper. 140 pp., 
$2.50. 

Nehru: Conversations on India and 
World Affairs. By Tibor Mende. New 
York, George Braziller. 144 pp., $3.00. 

Writers on world affairs in this first 
decade A.B. (After Bandung) cannot 
avoid discussing the power position of 
Asia. But it is one thing to treat this 
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new power factor as a working hypothe- 
sis, as a conclusion deduced from evi- 
dence, as information, and quite another 
to treat it as Radhakrishnan and Nehru 
do, as something too old to be news, too 
basic to be a conclusion, too true to be 
hypothetical. These volumes, collections 
respectively of three lectures and four 
conversations, present a point of view 
therefore which Western readers will 
find unusually challenging. 

“One still finds a lack of realization 
in European countries or in America 
that Asian problems cannot be decided 
without Asia, without Asian opinion or 
without Asian co-operation,” Nehru 
complains. 

Outstanding among the ideological 
factors responsible for this are the philos- 
ophy of either/or and the crusading re- 
ligions. The tendency to dichotomize, 
to divide the world into kingdoms of 
light and darkness, has played a leading 
role in Western thought. In Christianity, 
despite its Eastern heart—a concept 
India’s Vice-President takes pains to em- 
phasize—the operation of this tendency 
is clearly manifest. Only Communism, 
however, “secularized Christianity,” has 

carried the tendency to its logical limit. 
Nehru finds the work of the United 

Nations jeopardized, correspondingly, 
by crusading religions and “economic 
ideologies which have acquired the force 
of crusading religions.” Between them 
and evil persons there is little to choose. 
“I am not quite sure,” he reflects, “which 
creates more trouble. . . . The evil at 
least are known to be evil.” 

Either-orism generalized thus becomes 
a climate of opinion; institutionalized 
and carried blithely into international 
politics it becomes We-or-theyism, an 
outlook hardly conducive to harmony. 
Little wonder Radhakrishnan’s pessimis- 
tic commentary that “the walled-in en- 
closures in which we live are not nations 
but asylums.” 

But both express, on the whole, con- 

fidence in the future; faith in an ap- 
proach neither Western nor Eastern ex- 
clusively, but cosmopolitan; hope for a 
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world view as attentive to means, diver- 
sity, and change as to ends, sameness, 
and fixity. India will change, says 
Nehru; there is a “dynamic element in 
Hindu society . . . a powerful urge for 
change [which] comes from the people 
and not just from some people’s heads.” 
If the West, too, changes, if it transcends 
the cold war approach, the separation of 
East and West may indeed be ended. 

“In a world community,” Radhakrish- 
nan concludes idealistically, “the his- 
torical faiths will remain free to grow 
according to their own genius. 
The type of religion here outlined is 
scientific, empirical, and humanistic. ... 
It will not be silent in the face of man’s 
inhumanity to man.” 

—Cercit MILER 

Some Lucky Social Scientists 
When Prophecy Fails. By Leon Festin- 

ger, Henry W. Riecken, and Stanley 
Schachter. Minneapolis, University of 
Minnesota Press. 256 pp., $4.00. 

Two psychologists and a sociologist, 
Messrs. Festinger, Riecken, and Schach- 
ter, had begun to wonder what would 
happen to a believing group when their 
beliefs were rudely shattered by facts. 
Their thesis was that the disconfirmation 
would strengthen group solidarity and 
make their faith even greater. 
Then they happened to hear of a small 

group of people who believed they had 
received an interplanetary message an- 
nouncing the end of the world by a 
flood on a certain December day, to- 
gether with promises that they, the be- 
lievers, would be rescued by flying 
saucers just before the catastrophe. 

Our investigators immediately took 
steps to move in on the group and 
report on every step of the drama. They 
watched seances at which a certain Mrs. 
Keech performed automatic writing, and 
they observed several faithful believers 
who gave up their jobs in order to get 
ready for the saucer pick-up. Tension 
mounted as the expected night grew 
closer. One of the orders was that no 
metal could enter a flying saucer; so 
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everyone, our observers as well as the 
true believers, busily removed shoe laces, 
brassiere straps, and the zippers in their 
trouser flies. When, after all this, no 
rescuers appeared, a few peripheral mem- 
bers were driven away from the circle, 
but (true to the predictions of theory) 
the hard core of the group came closer 
together, believed more firmly that there 
was merely a “mistake” somewhere. 
From having been relatively indifferent 
to outsiders (to the extent that the ap- 
parently casual, carefully planned en- 
trance of each observer to the group had 
represented a triumph of finesse), once 
their prophecy had failed the group 
began frenziedly to try to tell the rest 
of the world and to attract supporters. 

This story is told with almost as much 
characterization and plot as a novel, but 
certainly a tendentious one. Part of the 
moral lies in showing the tenacity of 
people’s attachment to their own inner 
mental visions—how little external “per- 
ceptions” need to mean. And part of the 
interest of the book lies in showing 
what social research workers have to do, 
and how impossible it is for them to 
“observe” phenomena without influen- 
cing them. Thus first one and then 
another of the observers was assumed 
by the group to have been sent, not by 
the University of Minnesota, but by the 
inhabitants of a distant planet; and 
supernatural knowledge was attributed 
to them. Their roles were indeed diffi- 
cult, but their conclusions are fascinating. 

—Prisci.ta RoBERTSON 

Reflections On Life's Wonders 

The Great Chain of Life. By Joseph 
Wood Krutch. Boston, Houghton 
Mifflin. 227 pp., $3.75. 

I had already perused Krutch’s The 
Voice of the Desert with sympathetic 
interest and so was prepared to give this 
new book a favorable hearing. It does 
not pretend to be the work of a trained 
biologist. What it does is to link up with 
the traditions of the field naturalist as 
against those of the laboratory biologist. 
As experts in these traditions I would 
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think of my friend, the late William 
Emerson Ritter of the Scripps Institute 
in California, or of Wheeler, the great 
entomologist of Harvard, who knew his 
ants and termites as few have known 
them. 
Much of Krutch’s material is of a 

descriptive sort. And, as we should ex- 
pect, he is very good in this genre. He 
has the literary eye. Such chapter head- 
ings as “The Simplicity That Isn’t 
Simple” and “The Barbarian Mammal” 
are illustrative of this touch. His ex- 
amples are to the point and well chosen. 

But there is interspersed a philosophy 
of life which raises fundamental issues. 
This aspect comes to a head in the final 
chapter in which he asks, How right 
was Darwin? I have the impression that 
he overemphasizes natural selection as 
against mutation and regards it as the 
sole directive process in life. Surely, we 
must also think of the existence of op- 
portunities opening up for divergent 
forms of life. If niches are not occupied 
already, they offer advantages to be ex- 
ploited to the full. And I do not think 
that biologists—any more than physicists 
—hold to the fixed mechanical schemat- 
ism of the past. The point is that cate- 
gories are becoming more flexible than 
they once were. The notion of causal 
texture is beginning to arise. 

But I liked Krutch’s book and found 
it stimulating. Any defender of the value 
of animal life as against man’s terrible 
encroachments on it has my support. 

—Roy Woop SeEttars 

On Work 
The Executive Life. By the Editors of 

Fortune. New York, Doubleday. 223 
pp., $3.50. 

Five editors of Fortune contribute 
thirteen chapters on how the executives 
of our big corporations live; how they 
get and lose their jobs; how they work, 
play, and crack up; how much money 
they make and what kind of power they 
exert. Out of this fascinating and factual 
study emerge various paradoxes such as 
the following: the effort to get the ap- 
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pearance of smoothness and “democ- 
racy” is the source of some of the great- 
est strains of corporate life; decentral- 
ization is widely advocated but is waste- 
ful, will not work, and is not actually 
practiced; in order to get a raise you 
must prove yourself “loyal” at the same 
time that you are hunting around for 
outside bids in order to prove your 
worth. 

The moral at the end is that only 
those people who find executive work 
fun are going to be successful at it—the 
final advice to a young man being to 
find a job he likes and then to do it 
and forget about himself. 

—Priscitta RoBErTson 

The Court As Defender 
The Liberties of an American. By Leo 

Pfeffer. Boston, Beacon Press. 309 pp., 

$5. 
Leo Pfeffer’s development of the 

theme of the Supreme Court as defender 
of civil liberties reminds one of the old 
leftist verse, “One step forward and two 
steps back, that’s the Liberal form of 
attack.” 
Although Mr. Pfeffer frequently sounds 

as though he had been retained by the 
Court to present a brief, his academic 
integrity forces him to reveal that the 
Supreme Court often tries to lead from 
the rear of the column. The anti-Court 
reader may readily find evidence in the 
author’s arguments for the defense to 
demonstrate that many of our present 
difficulties in the field of civil liberties 
stem not from Congress, the villain of 
the piece, but from judicial decisions. 

Leo Pfeffer is in a good position to 
evaluate the present performance of the 
Supreme Court. As associate general 
counsel for the American Jewish Con- 
gress, he has written many briefs sub- 
mitted to the United States Supreme 
Court in civil liberties cases. He is a 
believer in the theory of judicial cycles, 
a notion that periods of liberty are fol- 
lowed by periods of repression. Unfor- 
tunately for his pat explanation, the 
cycle of civil ltberties sometimes de- 
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velops into a whirlpool in which the 
individual drowns while his fellow citi- 
zens float into the quiet waters. 

Nevertheless, The Liberties of an 
American is a worthwhile addition to 
the lay literature of the Supreme Court. 
The book may be elementary for the 
constitutional lawyer but, for the teacher 
or student of history, the facts are 
brought into focus in a remarkably rapid 
treatment with a minimum of legalistic 
gobbledygook. 

—T. E. Krucrak 

An Atomic Humanism 
Lucretius: De Rerum Natura. Trans- 

lated by Alban Dewes Winspear. New 
York, S. A. Russell, Harbor Press. 

299 pp. $5. 
Most scientists, like the fellows who 

speak prose without knowing it, are and 
always have been humanists, and few 
have expressed themselves in verse. Since 
Hiroshima, both facts seem mildly 
quaint. For despite occasional popular 
alarums, until then it was possible to 
find philosophical retreat and solace in 
science, even atomic science, due to the 
charming separation of the world of 
facts from the world of values. 

Undoubtedly the greatest witness to 
the bliss of occupying “the high, serene, 
embattled eminence, the ivory tower” 
was the early humanist philosopher, 
Lucretius (although he, with the cul- 
tured Roman’s reverence for things 
Greek, attributed his views to Epicurus 
even as Plato, in the opposing and dom- 
inant tradition of accommodating ideal- 
ism, deferred to Socrates). 

It is a grim satisfaction to modern 
humanists to see what a mockery Hiro- 
shima has made of ivory towers and the 
mythical separation of facts and values, 
and to find that Lucretius, though he 
spoke in verse, made no such error: 

Our first beginning must set out from 
this, 

No thing can come from nothing by 
divine decree. 

For, you see, 

Fear so possesses every mortal heart 
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Because so many things are seen to 
happen on earth and in the sky 

For which men find no cause, 
They think these happen by divine 

decree. 
Wherefore when we have seen 
That nothing comes to be from 

nothing, 
Then more clearly we shall see 

the object of our search, 
When each thing can be created and 

how can come to be 
Without the help of Gods. 
For if everything came to be from 

nothing 
Every species could be random born, 
There’d be no need of seeds. 

These are the renderings of Alban 
Dewes Winspear, student of the sociol- 
ogy of ancient Greece, a Canadian 
humanist who was long at the Univer- 
sity of Wisconsin. Readers will forever 
be grateful to him for a labor of love— 
and of truth and beauty. 

—Harry C. STEINMETZ 

Riesman on Education 
Constraint and Variety in American Ed- 

ucation. By David Riesman. Lincoln, 
University of Nebraska Press. 160 pp., 
$2.75. 

The Riesman specialty is studying the 
effect that other people have on a per- 
son’s own view of how he should be- 
have. In this volume, Professor Riesman 
turns his particular insights on universi- 
ties, colleges, and secondary schools—and 
since hardly anyone in the country has 
more chances at academic visiting, his 
perspective is wide and his news of our 
educational institutions is fresh and 
worth attending to. He likens the spec- 
tacle of the colleges to a great snake, 
each place in line trying to catch up 
with where the head was previously— 
and meanwhile notes the thoroughly 
Riesmanian paradox that the head may 
now be turning upon itself in a maneu- 
ver of neoconservatism which can prove 
thoroughly confusing to those who want 
to keep up. 
He notes that the newer social sciences 

are losing some of the glamor which 
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attended them when they were fringe 
enterprises, and he indicates that it may 
soon be the turn again of the older dis- 
ciplines to be the innovators of the cur- 
riculum. For secondary schools Professor 
Riesman urges a deliberate cultivating of 
a “counter-cyclical” policy. When pro- 
gressive education was new, it hit against 
the prevailing trends in society; now 
that society has caught up with it, so 
to speak, is the time for the schools to 
try the effects of concentration on 
excellence instead of all-roundedness— 
though Riesman takes pains to point out 
that excellence should be valued in so 
many different aspects that the musician, 
the scientist, the hot-rodder, and the 
athlete can all find the avenue open. 

—PrisciLtA ROBERTSON 

Guidance for Living 
Reason in Action. Edited by Hector 

Hawton. London, C. S. Watts and 
Co. 116 pp., 8s 6d. 

This group of five essays emerges 
from the ever closer linking of the 
British Ethical Union and the Rational- 
ist Press Association, both of which are 
now explicitly humanist in outlook. It 
aims mainly to set forth the actual lines 
of guidance for living which humanism 
offers in place of traditional religion. 
The authors consider that the objections 
to religious doctrines are now so well 
known as to need little further exposi- 
tion. To an American in the midst of 
our “revival of religion,” this sounds 
optimistic. 

Hector Hawton relates humanism to 
current tendencies in philosophy, and 
urges philosophers, after they have fin- 
ished analyzing the tangles of ordinary 
language, to give us once more a philos- 
ophy of living. Archibald Robertson 
gives a particularly illuminating survey 
of earlier rebels—Epicureans and Stoics, 
Deists, Utilitarians, Marx, Nietzsche. 
Then J. B. Coates and Donald Ford 
settle down to a thoughtful discussion 
of what humanism has to say about 
ethics, liberty, democracy, individual vs. 
society, world order, etc. There is much 
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useful clarification here. Finally, H. J. 
Blackham dips into history once more, 
telling of earlier and current forms of 
rationalistic organization—the “Friends 
of Epicurus,” the French philosophes, 
Comte’s positivism, the Utilitarians, the 
Marxists (the English are not under 
compulsion to scream at the mention 
of Marxism; they can appraise it coolly) 
—and describes the contemporary hu- 
manist organizations represented in the 
International Humanist and _ Ethical 
Union. His final word is once more on 
the need of exhibiting to the world what 
living as a humanist is like. 

Nearly every reader will find in this 
little book either something new or 
something freshly expressed. 

—E. C. VANDERLAAN 

On Retiring 

Retrospect and Prospect on the Retire- 
ment of T. V. Smith. Edited by Theo- 
dore C. Denise and Milton H. Wil- 
liams. Syracuse, Syracuse University 
Press. 175 pp., $4. 

Sometimes a prophet is really appre- 
ciated in his own time and place. Pos- 
sibly what turns the trick is that he has 
a sense of humor .. . and that T. V. 
Smith has. This informal festschrift, 
about a humanist in both the old class- 
ical and the new scientific senses of the 
term, belongs on any humanist five-foot 
shelf. 

—LLEWELLYN Jones 

Essays by Russell 
Logic and Knowledge: Essays 1901-1950. 

By Bertrand Russell. Edited by Robert 
C. Marsh. New York, Macmillan. 382 
pp., $4.50. 
In a prefatory note Bertrand Russell, 

claiming no significance for his own 
monumental work, graciously thanks the 
editor, Robert C. Marsh, for his efforts 
in bringing together these essays into one 
volume. And certainly we are indebted 
to Mr. Marsh for helping to make avail- 
able these articles in such convenient 
form. But Marsh’s claim that some of 
the materials were gathered at great 
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effort from hard-to-reach sources seems 
unnecessary; certainly few non-academic 
readers have access to files of the standard 
philosophical journals, but few such per- 
sons would read these highly technical 
papers. 

Mr. Marsh further claims that the 
book contains the only “authorized” ver- 
sions of the essays. Now, it does seem 
pretentious to use the term “authorized” 
for materials still available in their 
original form as they first appeared in 
the journals; one usually reserves so offi- 
cial a designation for an edition, say, of 
Thomas Aquinas authorized by the 
Vatican. 

Nevertheless, it is true that these essays 
merit the attention of the intelligent 
general reader as well as of the specialist. 
Those who fall into the former category 
are likely to be disappointed by the tech- 
nical difficulty of the essays, and they 
may be insulted by the too frequent pat- 
ronizing notes in the editorial sections, 
e.g., Marsh’s calling attention to the fact 
that he matriculated at Oxford, or noting 
the year of his doctorate. 

A disturbing point to the reader who 
believes that various different philos- 
ophies of scientific naturalism have 
helped to shape the modern mind is the 
editor’s reference to pragmatism as 
crumpling “under criticism from the 
very type of philosophy which Russell 
had initiated at Cambridge.” Fortunately 
Russell’s work is important enough to 
withstand even so crude an adulation as 
the editor’s comment, in regard to the 
chief philosophic tendencies of the cen- 
tury, that Russell is “one who, perhaps, 
more than anyone else, was responsible 
for them all.” The fact remains that 
Russell’s theory of types, his definition 
of cardinal number, his theories of de- 
noting and of descriptions are all well 
represented in this collection, and they 
are all of tremendous importance for 
contemporary philosophy. But there have 
been others, besides Russell, who in the 
past have consistently proclaimed that 
“Whatever knowledge is attainable, must 
be attained by scientific methods; and 
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Review of Reviewers 

Cecit MIL_eEr is professor of philos- 
ophy at Kansas State College. Roy 
Woop Sextars 7s author of Essentials 
of Logic. Rusin Gortesky teaches at 
the University of Georgia. Cor.iss 
Lamont is author of Freedom Is As 
Freedom Does. E. C. VANDERLAAN is 
a consulting editor of The Humanist. 
PriscILLA ROBERTSON, Our editor, is 

author of Revolutions of 1848. T. E. 
KRUGLAK /s @ visiting professor at the 
Instituto di Pubblicismo in Rome. 
Harry C. Sremsmetz lives in San 
Diego. LLEWELLYN JonEs 7s author of 
How to Criticize Books. Joun L. 
McKenney teaches at the University 
of Kansas. 

what science cannot discover, mankind 
cannot know.” (Religion and Science, 
1935, Chapter IX) Nor is Bertrand Rus- 
sell alone today when on the last full 
page of Logic and Knowledge he says 
in regard to the logical positivists, “What 
can be ascertained, can be ascertained by 
methods such as theirs; what cannot be 
ascertained by such methods we must 
be content not to know.” 

—Joun L. McKenney 

Potpourri 
American Drama Since 1918. By Joseph 
Wood Krutch. New York, George Bra- 
ziller. 344 pp., $5. 

A revised edition, containing particu- 
larly enlightening evaluations of con- 
temporary tragedies, this volume brings 
the author’s definitive comments up to 
date. 

Man Is the Meaning. By Kenneth L. 
Patton. Boston, Meeting House Press, 
Universalist Historical Society. 158 pp., 
$2.50. 

If you remember Hello Man and 
Strange Seed, you will be happy to learn 
of a new publication of Patton’s verse, 
its humanistic overtones as evident as 
ever. 

—Warren ALLEN SMITH 
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Correspondence 

"Man's Place in Living Nature" 

To the Editor: 
Professor Muller’s insightful article 

(The Humanist, 1956 No. 6 and 1957 
No. 1) stimulates several reactions. 

1. He emphasizes nucleotide action in 
producing chromosomes — with genetic 
transmission of mutations. In living 
nature, transmission of mutations may 

be analogous to new experience in think- 
ing. Such experience impresses or 
changes the nervous system, somewhat 
as mutation changes a gene. Not all new 
experiences equally affect thought, as not 
all mutations equally affect biology. 

One might regard concept formation 
as a growth process similar to mutation 
—but speeded up. If variation from the 
parent background is too great, the pro- 
duct does not survive—in either field. 
Printing may have done more for the 
survival of “freak” ideas than medicine 
has for biological “freaks.” Health 
science has increased longevity, but the 
increase is minute compared with that 
which accurate recording gives to ideas. 
Before printing, many “freak” ideas were 
no doubt discarded, much as poorly 
adapted mutants failed to survive. With 
good recording, subsequent generations 
can re-examine “freak” ideas in more 
favorable climates—i.e., the ideas of 
Socrates, Jesus, John Huss, Woodrow 
Wilson. 

An expanding idea world supplies raw 
material and climate favorable to in- 
creasingly “freakish” ideas, much as 
genetic variants broaden the system of 
raw materials which make possible an 
increased branching out and_ survival 
through mutation. Will this late comer 
in evolution, thought—with a climate 
hospitable to bold concept formation, 
foster research which eventually enables 
mind to control genetic mutation? 

2. Perhaps group isolation in earlier 
millenniums aided biological “experi- 
mentation” in certain mutant areas, de- 
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veloping a uniqueness that was not de- 
stroyed from outside, much as our states 
once constituted separate political experi- 
ment stations. But if these pockets of 
mankind had the same anthropoid an- 
cestry, why did the same genetic poten- 
tial in different settings produce different 
mutant patterns? The idea that com- 
parable mutations appeared in each iso- 
lated branch, with survival of those 
mutants in a particular branch who were 
best suited to its setting as accounting 
for subsequent group traits, is a common 
explanation. Chance is ascribed such a 
role that genetic elements within the 
branch become so organized in chromo- 
some formation, and so combined in 
mating, that the different branches pass 
on to their collective offspring about the 
same range in gene combinations. 

If isolation breaks down, should one 
expect a decrease in range of gene po- 
tential in the total population—from the 
range covering the sum of the isolated 
groups? With greater accessibility 
among gene types, one should rather 
expect greater mutation potential—for 
the total of humanity. 

It is not clear just why one should 
assume that the cultural broadening 
which accompanies and partly causes 
genetic heterogeneity, should operate 
mainly to make it easier for the less fit 
to survive. Some broadening may facili- 
tate current survival of individuals with 
traits peculiarly suited to conditions a 
few centuries hence. As man changes 
the environment, he changes the survival 
value of different traits. Trait combina- 
tions of most importance in primitive 
society may not be so now. Environ- 
mental change through geological time 
has undoubtedly been accompanied by 
evolution in trait combinations most 
useful to man. Man’s ability to change 
the environment does not invalidate the 
principle—but speeds the rate and modi- 
fies the direction of movement. As cul- 
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tural development eases certain competi- 
tions, it intensifies others. 

One should not refer to mutation as 
a “self-contained” process within gene 
maneuvering—free from outside influ- 
ence, except after mutants appear. The 
role of environment in “producing” mu- 
tation needs more attention. Professor 
Muller states: “That life will originate 
and evolve wherever the temperature, 
the inorganic substances, and the inci- 
dent radiation are of the sorts that have 
existed on our earth is highly probable 
in the light of current geochemical, physi- 
cochemical, and _ biochemical studies” 
(p. 4). If such conditions cause life to 
“originate,” why not assume that other 
conditions may cause mutation after life 
has originated? 

It is customary to show anxiety lest 
atomic radiation eliminate mankind. 
Similar anxiety has appeared regarding 
World Wars—and probably regarding 
the “Black Death” and other crises in 
man’s past. Wholesale elimination of 
people is usually considered undesirable, 
from the standpoint of mankind gen- 
erally, with waste in intelligence and 
constructive energy. But if life comes 
into existence under appropriate condi- 
tions of temperature, etc., a fresh start 
on the earth might aid posterity a mil- 
lion years hence. More realistic are the 
possibilities of people becoming able to 
endure a more radioactive environment. 
Three possibilities are noted: (a) pro- 
tective clothing, drugs, etc., supplied by 
science; (b) somatic adaptation—Cf. 
developing drug or climate tolerance; 
(c) genetic mutations which transmit 
greater immunity. 

lest 
germ 

Anxiety also seems customary 
atomic radiation so affect the 
plasm as to produce monstrosities. Sup- 
porting comment seldom shows just 
what a monstrosity is. A person fifteen 
years old who was a foot taller than 
our most lengthy basketball player, and 
three times as intelligent as some of our 
most creative adults, would certainly be 
a monstrosity—in a society of physical 
and intellectual midgets. But if he gets 
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paired with somebody of comparable size 
and intellect, the human race in a few 
thousand years might be greatly changed. 
To assume that all mutations which 
might be stimulated by increased radia- 
tion would be regressive, seems unwar- 
ranted. It also seems unwarranted to 
assume that the human race in the past 
has never experienced any comparable 
genetic shock. 

3. How much faith shall we place in 
the ability of people “to see things 
straight,” or to assume individual re- 
sponsibility for a long-term view of 
man’s welfare? Seeing things straight 
usually means seeing them according to 
the interests of those who do the looking 
—including their descendants, whom 
more and more adults regard as tangible 
participation in a life transcending their 
own death. To assume that most persons 
will voluntarily act in harmony, assumes 
that their interests will be in harmony. 
Interest in one’s descendants a few gen- 
erations hence, where it exists, is not an 

interest which people have in common 
with other mammals—or inherit genet- 
ically, but one acquired through culture. 
Hence it is likely to be held by members 
of a particular society other than those 
adjudged most fit to survive and pro- 
pagate—regardless of how fitness might 
be determined by geneticists, high priests, 
or dictators. Of course in the “long-run” 
much “short-term” inertia subsides. But 
the gap between what we know and 
what we do—as in health, educational 
practice, etc., does not justify discounting 
short-term inertia—or vested interests 
in the status quo. 

The idea that genetically superior in- 
dividuals will regard it an obligation to 
rear larger families needs analysis—aside 
from genetic problems concerning “like 
begetting like,” when offspring are few. 
One might ask: obligation to whom, 
owed why, rewarded how? Obligations 
are social concepts, not genetic entities. 
Most human societies assume that when 
one renders service, he is rewarded. The 
contract is one of many forms of the 
service-reward concept in human rela- 
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tions. Patriotic services are rewarded 
through pay, decorations, etc. American 
practice hardly recognizes child rearing 
as a service to society—but reflects 
the “uncontrolled-instinct” philosophy. 
When the benefits of rearing the next 
generation accrue mainly to society (or 
the state, as the organized contemporary 
representative of posterity), should in- 
dividual parents be mainly responsible 
for the material and other burdens in- 
volved? Emphasis on a moral respon- 
sibility of certain groups to rear larger 
families needs to be accompanied by 
emphasis on state responsibility to bear 
the burden. Although America has 
made progress in this direction during 
the past century, we have only started. 

Professor Muller’s views are not 
“utterly visionary.” We need to be able 
and willing to make greater leaps in our 
day-dreams and projections—to step up 
our rate of learning that bold conceptual- 
ization, plus experimentation, offers the 
most fruitful avenue for progressively 
ridding ourselves of ignorance. Professor 
Muller’s projections are therefore 
invigorating. 

—Harotp H. Punxe 
Auburn, Alabama 

The Fallacy of "Good" 

To the Editor: 

John F. Lange’s essay on “good” (The 
Humanist, 1957 No. 4) provides a chance 
to scrutinize the folly of trying to eval- 
uate anything in the universe by means 
of concepts or absolutes such as “good,” 
“evil,” etc. The very notion that, without 
designating in what way—or in respect 
to what—something is good, it is mean- 
ingful to call it good, betrays authori- 
tarian dogma whose relics even Human- 
ists have all too often been unable to 
eradicate. 

Does a person who thinks there are 
already too many roads on the earth have 
to consider the construction of any new 
road whatsoever to be an absolute good? 
Do people who feel the world is over- 
populated have to regard as unqualifiedly 
good the saving of one human life, or 
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In Memoriam 
It is with deep regret that we learn 

of the death of the Reverend John H. 
Dietrich in Berkeley, California. 

Dr. Dietrich and Dr. Curtis Reese 
of Chicago were perhaps the two 
people most responsible for the be- 
ginnings of Humanism as a conscious, 
articulate movement within the main 
stream of religious liberalism. Meet- 
ing in Des Moines, Iowa, in 1919, 
the two men found they shared a 
point of view that might best be 
called humanism; and soon they were 
both speaking and writing widely and 
effectively on humanism. 

For years during his long ministry 
in Minneapolis, Dr. Dietrich pub- 
lished a monthly sermon under the 
title, “The Humanist Pulpit.” The 
strength of his influence may perhaps 
be measured by the fact that The 
Humanist has more readers in the 
Twin Cities than in any other area 
of comparable size, even now, nearly 
20 years after retirement. His mem- 
ory will long be honored among us. 

of a million? Do those who favor the 
alleviation of suffering have to believe 
that such alleviation yields them no di- 
rect pleasure or satisfaction (apart from 
the idea that they are doing good) or 
that their selection of suffering as an 
evil was neither a matter of choice on 
their part nor of cultural indoctrination? 
Of course not! Everything, probably, is 
good in some ways or from some points 
of view but not others. The individual 
has the opportunity to decide whether 
on the whole his liking for a thing and 
for all its ramifications he can visualize 
exceeds his dislike. Such a thing he can 
prefer, without holding it to be an 
absolute good. 

Humanists, with their tendency toward 
logical positivism, should feel free to 
regard as proper the effort to cast out 
from their thinking all notions of 
absolutes such as “good.” 

—ALEXANDER LINCOLN, JR. 

Meredith, N. H 
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